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ABSTRACT 


Theological Reflection on and Reformation 
of Preaching: Focusing on the Presbyterian 
Church in the Republic of Korea (PROK) 

by 

Changju Kim 

Preaching is the most important event in the Reformed 
church. The Korean Protestant churches, in particular, have 
always placed preaching at the heart of ministry. 

Theologians point out many reasons for the rapid church 
growth in Korea. Some reasons are related to the 
chronological period of national development and Korea's 
difficulties which were caused by Japanese colonialism, and 
afterward, the Korean war and national division. However, the 
most influential and dynamic factor in the amazing growth is 
the proclamation of the Word of God. In the midst of this 
church growth, the preaching of the PROK has not attracted the 
attention of many people. 

This project focuses on the beginning and growth of the 
PROK within the history of Korean Christianity. From its 
beginning, the churches of the PROK have had the freedom to 
study and express their theological knowledge. The PROK 
reformed with the acceptance of contemporary biblical 
criticism over the strong fundamentalism which insisted on the 
infallibility of the Bible and the theory of its mechanical 
inspiration. Sermons by chosen scholars, including sermons 
by Rev. Chaejoon Kim, a founder of the PROK, and contemporary 
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preachers, show the clear characteristics of PROK 
distinctions. The sermons are scholarly, political, topical, 
in-directive, and based on a manuscript, but there are some 
exceptions, as well. 

This project suggests a few directions to reform the 
preaching in the PROK—that reformed preaching should be 
holistic, biblical, didactic, and liberation oriented. The 
goal of this study is to investigate the authentic preaching 
of the PROK and overcome the weakness, and perpetuate the 
merits of PROK preaching. 
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CHAPTER 1 
Introduction 

Issue Addressed bv the Project 
Preaching is an important component in the ministry of 
the Christian Church. Korean Christians have especially 
emphasized preaching, particularly the ability of the 
preachers, the rhetorical quality, and content of the sermon. 
Naturally, this emphasis on preaching has created a criterion 
which has focused on the charisma and ability of the minister. 
This criterion has a direct relationship to an increase or 
decrease in church membership. The style and the content of 
the sermons, however, also enormously affect the superficial 
results of the church size. 

The Presbyterian Church in the Republic of Korea 
(hereafter PROK) has grown slowly, despite its exertion to be 
a large church, influential and responsible to society. The 
rate of the church growth in the PROK has been less than the 
general growth of Christianity in Korea and even less than the 
increase in population. 1 One of the reasons that the PROK 
churches remain small and grow comparatively slowly seems to 
be related to the preaching activity in the pulpit. 2 Thus, I 
want to review the preaching of the PROK in the light of its 


1 Statistics show that the numbers of Christians have grown 
ten times from the early 1950s to the early of 1980s, but the 
increase of Christians in the PROK has only doubled for the same 
period. 

2 The term pulpit is used here synonymously with preaching. 
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appeal and persuasive quality, seek to find a means to reform 
the theology of the PROK pulpit, and perpetuate the merits of 
its pulpit. 

Problem 

The pulpit of the church throughout history has been 
influenced by socio-political situations. Sermons are 
contextual by their nature. This has also been the case in 
the churches of Korea. Generally speaking the PROK has been 
strongly involved in social justice, the human rights movement 
and democratization issues. Christians often say that they 
find the preaching of the PROK, generally speaking, to be not 
only difficult to understand because of its sophisticated and 
pedantic characteristics but also uncomfortable to hear for 
its strongly social and political aspects. However, upon 
closer inspection a polarization, common to all churches in 
Korea, is also to be found in the PROK. This polarization is 
characterized on the one side by being very strongly involved 
with socio-political issues and on the other side by being 
quite indifferent to those issues, concentrating more on 
inward spiritual welfare and individual salvation. These 
phenomena originate in the pulpit of the church from the 
ministers' understandings of the Bible and society. They are 
crucial in deciding the characteristics of the church. The 
crises, problems, and the disruption of the denominations are 
the by-products of the rapid growth, mistakes in church 
administration, and unbiblical preaching practices. 
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The changed socio-political situation in Korea, no longer a 
military regime, has created a society with different problems 
and issues. Thus, the PROK seeks new ministry tasks as well 
as preaching tasks. And since the pulpit is so predominant, a 
change in the pulpit is an especially important means to 
overcome the polarization and malaise within the church. 

Purpose of the Project 

This project intends to analyze some past and present-day 
sermons in order to find the traditional characteristics of 
PROK preaching, and to reform the pulpit of the PROK for the 
future. Even though some of the PROK sermons are prophetic 
and contain a realistic message to individuals and the 
developing society, the PROK churches have not appealed to 
people. I will then suggest what kind of preaching will 
continue to critique society, and be more attractive to 
people. Reaching back to the second century of the Christian 
mission era in Korea, expecting the new twenty-first century, 
and preparing for the unification of the two Koreas, in a 
national sense, this project attempts to suggest a few 
directions for the effective reform of preaching. 

Scope and Limitations of the Project 

This project is based on the assumption that there are 
some problems in the pulpit of the PROK related not only to 
the ministerial and theological division in the church, but 
also to its self-understanding of church expansion. Even 
though the theology and thought of the PROK follows the 
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reformed tradition of Calvinism, still other Korean churches 
have understood the theological stance of the PROK to be less 
orthodox than their own and have denounced the PROK and her 
theology as deviating from the Presbyterianism of their own. 
This project includes these problems and tries to show more 
effective ways of preaching. That will overcome polarization 
and make the churches keep growing. 

This project does not try to address preaching in all 
Korean pulpits, but seeks to analyze a few past and present 
sermons from the PROK. A study of the sermons of the 
prominent and influential PROK pioneer preacher is especially 
necessary. Also, since according to Oriental thought, 
teachers play a very important and enduring role in the eyes 
of their students, it seems natural to include a study of 
several sermons from scholars from the Hankuk Theological 
Seminary, the only PROK seminary in Korea. In addition, this 
project includes a few sermons from three separate PROK 
preachers representing three different theological areas and 
three different theological tendencies. The first preacher is 
from a growing church whose members are of the lower and 
middle class, and the theological stance of his church is 
basically conservative. The second preacher is also from an 
inner-city church, and the theological stance of both the 
church and the preacher is quite radical, involving social 
justice issues and unification of the two Koreas. The third 
preacher is from a growing church of the upper middle class in 
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an urban residential area comprised of huge apartment 
complexes. The theological stance of the church is somewhat 
conservative and wants to preserve the vested rights, yet it 
is open to the more liberal agenda of the preacher. 

In examining these sermons an analysis of their content 
will be used; however, the analysis will not be restricted to 
exegetical methods common to biblical criticism. This project 
will also seek to discuss the contents, development, and 
characteristics of preaching, but will not try to suggest a 
norm or a model of preaching. 

Work Previously Done in the Field 

Most of the local church ministers in Korea feel the lack 
of materials for preparing sermons. They are looking for 
useful resources and yearn, like thirsty deer looking for a 
water fountain, to have vital information. There are also 
various kinds of seminars and symposia to resolve the problems 
and agonies of preachers. The published and collected 
materials from these programs are good resources for this 
project to understand these problems and the needs of 
ministers. 

Some periodicals for ministers and ministerial magazines 
are useful supplemental sources as well. The most 
representative ones are Kidokkvo Sasana (Christian Thought) 
which is the wide-spread and time-honored but scholastic and 
theologically liberal magazine, and Woloan Mokhoe (Pastoral 
Monthly) and Gue Malssum (The Word), both of which are best 
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sellers for ministers who emphasize the practical dimension. 
These resources are easy to understand from the perspective of 
evangelicals. In addition, a specific characteristic of the 
Korean church is that ministers publish or want to publish 
series of books of their sermons. Many of them have done more 
than ten volumes. These series will also assist in this 
study. An annual, A Handbook for Preaching and Worship by Dr. 
Changbok Chung, professor of homiletics and practical theology 
at the Presbyterian Theological Seminary, is one of the best 
sellers for ministers. 3 It supplies a lot of information and 
sermon material for following the Lectionary. The Institution 
for Mission and Education, which is responsible for the 
continuing education program of the PROK, undertakes the 
publication of a monthly. Guideline for Preaching . In 
addition, the institution has an open seminar every year to 
study the patterns and models of sermons for the churches in 
the PROK. 

There are many doctor of ministry projects about 
preaching in Korea from various perspectives, but rarely does 
a project mention the theological reflection and critical 
analysis of a specific denomination. In his D.Min project, A 
Theological Reformation of Preaching for Reforming the Korean 
Church . Yongho Kwon has done some work in the field of 


3 Changbok Chung, Yebaewa Seulkvo Haenduebook [A handbook 
for preaching and worship] (Seoul: Hongsung Sa, 1993). 
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preaching in Korea. 4 Also, Toward Pastoral Preaching in the 
Context of the Korean Church, by Cha Hi Won, is an attempt to 
study the pulpit of the Koshin (Korean Theology) Presbyterian 
Church in Korea. 5 There is a Ph.D. dissertation on the 
history of conflicts in the Korean Presbyterian Church, by 
Dougsung Choi. His thesis, The Roots of the Presbyterian 
Conflicts in Korea. 1910-1954. and the Predominance of 
Orthodoxy surveys the history of the division of the 
Presbyterian churches from the perspective of the Koshin 
denomination. 6 Lastly, a related dissertation to this project 
was written by Chi Young Kay. Its title is A Study of 
contemporary Protestant Preaching in Korea: Its Exegesis, 
Hermeneutics, and Theology 7 . He points out that the most 
serious problem in the Korean church is unbiblical preaching 
practices which bypass the biblical exegesis procedures. He 
distinguishes three major streams in contemporary Korean 
preaching: Expository, Life-situation, and Prophetic. 

4 Yongho Kwon, A Theological Reformation of Preaching for 
Reforming the Korean Church . D.Min. project, School of Theology 
at Claremont, 1994 (Ann Arbor, UMI, 1994). 

5 Cha Hi Won, Toward Pastoral Preaching in the Context of 
the Korean Church . D.Min. project. School of Theology at 
Claremont, 1994 (Ann Arbor, UMI, 1994). 

6 Dougsung Choi, The Roots of the Presbyterian Conflicts in 
Korea. 1910-1954. and the Predominance of the Orthodoxy . Ph.D. 
diss., Emory University, 1992 (Ann Arbor, UMI, 1992). 

7 Chi Young Kay, A Study of Contemporary Protestant 
Preaching in Korea: Its Exegesis. Hermeneutics, and Theology . 
Ph.D. diss., School of Theology at Claremont, 1990 (Ann Arbor, 
UMI, 1990). 
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According to this classification the PROK is regarded as 
prophetic preaching. This classification is basically correct 
but is overtly simplistic because there are diversities within 
the PROK. 

Definitions/ Descriptions of Major Terms 
"Preaching" in the context of the church is the activity 
of proclaiming the message. In the Protestant church this 
activity takes place every Sunday. Because the word 
"preaching" is a gerund (a verb which is used as a noun) and 
because it contains an "-ing" form, there is activity or 
something dynamic involved in this process. 

A "sermon" is the genre which is formed in the process of 
preaching. "Sermon" also refers to the sermon text, the words 
that are preached. This term is a noun which has been 
abstracted from the process of preaching. As an abstraction 
it is less dynamic than the entire process of preaching. 

The word "pulpit" is a general term for preaching. The 
words sermon and pulpit can be used interchangeably. 

A "polarized pulpit" is the term used to describe 
opposing tendencies in the pulpit or in preaching. The pulpit 
is often divided into two different points of view on the 
Bible, in the Korean church generally and in the PROK 
especially. One point of view emphasizes evangelization and 
the other emphasizes humanization. The project assumes that 
the concerns of each point of view are different and, as a 
result, the preaching in either context is extremely 
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polarized. 

The Presbyterian Church in the Republic of Korea (PROK) 
is the name of one of the Presbyterian denominations in Korea. 
This group is considered to be quite progressive among 
Protestant churches in Korea because it takes part in the 
ecumenical movement and actively involves itself in social 
justice. This denomination originated from the theological 
conflicts which were caused by different understandings and 
interpretations of the Bible. Specifically, this denomination 
was formed as a result of the support for higher criticism of 
the Bible, and an opposition to the theology of evangelical 
and fundamental Christianity of the missionaries and their 
followers. The leaders and representatives of this group were 
expelled from the mainline authoritative denomination and were 
dismissed from membership during the General Assembly in 1953. 
Thus, this group considers itself to be a denomination which 
had in 1953 a new beginning or an Exodus from denominational 
authoritarianism. 

The characteristics of the PROK, proclaimed from the 
beginning, are as follow: 

1. The PROK stands within the Reformed tradition. 

2. The PROK stands in solidarity with the spirit of 
ecumenism and all the churches of the world. 

3. The PROK rejects all sorts of authoritarianism. 

4. The PROK guarantees liberty of scholarship and 
theological studies. 
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The term "reflection on preaching" means the critical 
consideration and self-examination of the tradition and the 
contents of preaching which have taken place in the PROK 
church. 

The term "reformation" is used to reject and modify 
something and reconstruct something new. The reformation of 
preaching is a suggestion for a more dynamic preaching, which 
responds to a changed situation in Korea. 

Chapter Outline 

Chapter 1 explains issues and problems addressed by this 
project, explains the importance of the problems, defines 
major terms which are used in this study, states work 
previously done in the field, and identifies the scope and 
limitations of the project. The purpose of this chapter is to 
describe the outline of this project, providing a basic 
understanding of each chapter. 

In order to understand the historical background of the 
division of Presbyterianism in Korea and the origin of the 
PROK, Chapter 2 explores the history of the Protestant Church 
in Korea. In this chapter, the historical transitions within 
Protestant churches will be succinctly mentioned. This 
chapter is divided into six periods: the advent of 
Protestantism; missionary history, from the earliest traces of 
mission in Korea to the time of Japanese annexation; 
colonialism by Japan; the periods after independence of the 
nation; the time of the conflicts and division of 
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Presbyterianism and the new historical beginning of the PROK; 
and the suffering and persecution of the PROK. 

Chapter 3 deals with different styles of the pulpit in 
the PROK. This chapter analyzes the preaching styles and 
contents of sermons by Rev. Chaejoon Kim, a founder of the 
PROK and professor and lifelong honorary principal of the 
Hankuk Theological Seminary, the first theological institute 
founded by Koreans. Then, this chapter examines some of the 
sermons of scholars who teach at the seminary. Their styles 
and methods of delivering sermons have strongly influenced 
students. In addition, this chapter includes three well-known 
ministers representing three different traits within the PROK 
churches. The purpose of this chapter is to make clear the 
results of their influences on the pulpits of the PROK, 
especially on the styles and contents up until now. 

Chapter 4 analyzes the characteristics and emphases of 
PROK preaching. This chapter points out the weaknesses and 
the defects of PROK preaching. This self-critical reflection 
helps us to find our negligence and new possibilities for the 
reformation of the pulpit. 

Chapter 5 suggests a direction for reforming the PROK. 
This chapter proposes new contents as well as styles which the 
PROK has been neglecting and has considered less important. 

The purpose of this chapter is to bring forward the recovery 
of the wide gap between the pulpit and the congregation and 
the Bible and society, and to submit a few suggestions. 
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Chapter 6 summarizes the previous contents of this 
project. The purpose of this chapter is to make clear the 
contributions of the preaching of the PROK and to express the 
limitations of this project. 
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CHAPTER 2 

A Short History of the Presbyterian Church 
in the Republic of Korea (PROK) 

The Advent of Protestantism 
The year of the first Christian mission in Korea has 
long been the subject of discussion among historians. No one 
agrees on the same year. There are scholars who believe in 
"the remarkable evidence of early Christianity in Korea prior 
to, as well as synchronous with, the Patriarch Nestorius of 
Constantinople, whom the Council of Ephesus condemned for 
heresy in A.D. 431." 1 Nestorius and his followers were 
concerned with the Oriental Mission after their 
excommunication. They were called "Kyung Kyo" in China which 
means "the Religion of Light." There are some pieces of 
evidence which tell us Nestorians had contact with Korea. A 
monument written on the missionary enterprise of Nestorians 
and a stone cross forming a rectangle were excavated from 
Buddhist temples. In addition, there are more contacts prior 
to the arrival of Protestant missionaries in the mid-1880s. 
Some historians who have a strong national consciousness 
assert that the starting point of Korean Protestant mission 
should be marked either with the translation of the Bible and 
its coming into Korea, or the first Baptism of Koreans or the 
first church formed by Koreans before the foreign mission. 

1 L. George Paik, The History of Protestant Missions in 
Korea. 1832- 1910 . 3rd ed. (Seoul: Yonsei University Press, 
1980), 22. 
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The first translation of the Korean Bible began in the year 
1882 in Manchuria. John McIntyre and John Ross, Scottish 
Presbyterian missionaries who were doing their mission in 
Manchuria, had reported to the British and Foreign Bible 
Society that they already undertook the task of translating 
the Scriptures into Korean with the help of two Koreans: 
Ungchan Lee and Sangyun Suh. 2 By the fall of 1882, Luke's 
Gospel and John's Gospel had been translated and published in 
Simyang, Manchuria. Immediately after finishing the 
translation, Suh asked Ross for his baptism and became a 
baptized Christian before a missionary had come and 
administered baptism in Korea. The first baptism of a Korean 
was much earlier than this. In 1864 J. Edkins, a missionary 
from the London Missionary Society who worked at Shanghai, 
wrote a report that he had baptized three Koreans in China. 
They might be, although nameless, the first baptized Korean 
Christians. 3 

The experience was similar for Korean Catholicism. 
Seunghoon Lee, a son of the librarian of the national library 
who was dispatched to Peking, was baptized by a Roman Catholic 
priest in 1784. Thus, the first baptisms, both Protestant and 
Roman Catholic, were held outside of the country and by the 
initiative of the Koreans themselves. 

2 Kyungbae Min, Hankuk Kidok Gvohoesa [Korean Christian 
church history] (Seoul: Christian Literature Society, 1982), 

168- 73. 

3 Min, 165. 
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When the two Gospels were printed in 1882, Christians who 
had converted in Manchuria entered into Korea and spread the 
gospel to others who were attracted their teachings and 
gathered around them. Ross had been invited more than once to 
Seoul to baptize them. Suh went back to his home town with 
6,000 copies of the Gospel in Korean and spread the seed of 
faith in the Northwest of Korea, where the first church in 
Korea, named the Solrae Church, was erected in the same year. 4 

Meanwhile, another translation proceeded in Japan. 

Sujung Lee, a converted scholar and unofficial member of 
retinue, was involved in the translation of the Scriptures 
into Korean for the British and Foreign Bible Society. He 
simply added a Korean appendix into the four Gospels and the 
Book of Acts which were written in Chinese. It was completed 
in 1884. In the following year, the Gospel of Mark was 
translated into Korean and published by the American Bible 
Society. Because of the result of the Scripture translation 
in China and Japan, when the missionaries landed in Korea (H. 
G. Appenzeller and H. G. Underwood, the first career 
missionaries from America), they brought this Bible with them. 

According to historian K. S. Latourette, 

The nineteenth century was also marked by the 
acceleration of the expansion of European 

people [Westerners].The expansion was in part 

commercial. In search of raw-materials for their 
factories and of markets for the output of 
industries augmented by new machines, Europeans 
[Westerners] penetrated to all but the remotest 

4 Paik, 52-54. 
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corners of the globe. 5 

However, as the "Hermit nation" Korea was still an 
unknown part of Asia. It was even behind her neighbors Japan 
and China who had opened to and adopted Western civilization. 
When Korea come into contact with the West through China, the 
government strongly prohibited people from relating or 
exchanging on a political or religious level. The governing 
class of Korea believed that the Westerners were vulgar and 
political intruders. They also thought that their religions 
were heathenism because they taught the refusal to offer 
worship to ancestors and the encouragement of celibacy. 6 In 
spite of the strict policy of national isolation, the people 
of Korea were favorably impressed by the arts of Western 
civilization and Christianity. Western culture which was 
transmitted from China spread nationwide, both secretly and 
semi-secretly. 

Missiona ry History 

The historical period when Christianity was introduced to 
Korea was characterized by a feudal culture and corrupt 
politics. State affairs were determined by factionalism and 
drove the people into chaos and suffering. Korea was besieged 
by the aggresive expansionism of the powerful Western nations. 
They attempted to open the door to the closed country by force 


5 K. S. Latourette, A History of Christianity, vol.2: A.D. 
1500-1975 (New York: Harper & Row, 1975), 1068. 

6 Paik, 59. 
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and asked to obtain redress from the Korean government on the 
pretext of the death of missionaries or the destruction of 
merchant vessels and junks. With the abdication of the bigot 
emperor Taewongun (who strongly closed the nation), the 
situation rapidly changed. "The Japanese forced on the Korean 
government the first Western style treaty, the Treaty of 
Kanghwa, in 1876. This treaty was followed in short order by 
treaties with the United States in 1882, with the United 
Kingdom and German Empire in 1883, and other European nations 
shortly afterwards." 7 It was in 1882 that America had been 
permitted to trade at the open ports of Korea and to erect 
residences and warehouses therein. The Korean government 
still restricted religious propaganda, but the Westerners 
negotiated tolerance of the missionary enterprise. Western 
civilization was introduced largely by the missionaries who 
brought both Western culture, materials, and the faith of 
Christianity. 

Among the Protestant churches, both Presbyterian and 
Methodist Episcopal Churches in the U.S. began to be 
interested in Korea through the missionaries in Japan. Rev. 
Robert S. Maclay, who was a Methodist missionary in Japan, 
sailed for Korea on June 19, 1884.® He had brought a letter 

7 James H. Grayson, Korea: A Religious History (Oxford: 
Clarendon Press, 1989), 197. 

8 Rev. Robert Samuel Maclay published an article urging the 
missionary society of the Methodist Episcopal Church in the US to 
establish a mission in Korea in 1872. He and his colleague, Rev. 
George W. Knox, had baptized a Rijutei (Sujung Lee) who was a 
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written in Japanese, which contained an expression of his 
visit to Korea, and requested permission to commence hospital 
and school work in Korea. He forwarded the letter to Hr. 
Okkuin Kim, who was a member of the department of foreign 
affairs of the Korean government, requesting that he lay it 
before the king. That was June 30, 1884. After four days, 
Rev. Maclay had received an official call on the success of 
his appeal to the king. 9 Before Rev. Maclay started from 
Korea, he arranged with the General L. H. Foot, U.S. minister 
to Korea, to purchase a house for missionaries to initiate the 
enterprise. 10 Two months later. Dr. Horace N. Allen (1858- 
1932) was appointed as the first resident Protestant 
missionary in Korea by the Presbyterian Board of Foreign 
Missions. He came to Korea to begin medical missionary work 
in September 1884. He was also officially appointed as a 
physician of the British Legation and the other diplomatic 
establishments in Seoul. By saving the life of a wounded 
prince with Western medical science, he won the favor of the 


special envoy of the Korean government and was one of the 
translators of the Korean Bible in Japan. He was also acquainted 
with Mr. Okkuin Kim, a Korean officer who had charge of the 
students who the Korean government had sent to Japan to study 
the principles and methods of civilization adopted by the 
Japanese. Rev. Maclay said that their reunion, when he visited 
in Korea, was God's opportunity and all problems had been solved. 


9 Robert S. Maclay, "Korea's Permit to Christianity," 
Missionary Review of the World 9 [NS] (Apr. 1896):289. 

10 Maclay, 290. 
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court and was made court physician. 11 

The Inter-Seminary Convention, one of the organizations 
in the history of the missionary enterprise established by 
theological students in America in 1880, marked an important 
event relating to the mission in Korea. 12 When the conference 
met at Hartford, Connecticut there were two future pioneer 
missionaries to Korea, Horace G. Underwood (1859-1916) who 
represented the New Brunswick Theological Seminary, and Henry 
G. Apenzeller (1858-1902), a Methodist from Drew Theological 
Seminary. These two young missionaries first landed at Inchon 
on April 5, 1885. They were followed immediately by other 
missionaries from different denominations. 

It is interesting to distinguish the differences between 
the Catholic and Protestant mission in Korea. The Catholics 
did not teach the Scripture, but the Protestants undertook 
their Scripture translation from the beginning and the 
emphasis spread. While the Catholic priests entered into the 
country illegally, but engaged in political issues, the 
Protestant missionaries came into the land after the 
government was officially open by treaties, but still 
hesitated to engage in social and political affairs. The 

11 Paik, 86. 

12 Throughout the Great Awakening in the US, missionary zeal 
and spirit were renewed and exploded. During this period, the 
organization of students movements, the Young Men's Christian 
Association, and a series of missionary conferences in particular 
areas and countries stimulated both college and seminary 
students. It was also the time of Western optimism and a growing 
missionary interest spread all around Europe and America. 
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life-style of the Catholic priests were similar to the people, 
and they mingled with their converts; but the Protestant 
groups maintained their life style and lived in separated 
quarters. 13 

There were a few remarkable characteristics of the early 
church mission in Korea. The missionaries had accepted the 
Nevius Principles which was prompted by Dr. John L. Nevius of 
Northern Presbyterian Mission in Shantung, China. 14 This can 
be summarized as follows: a strong self-provision by 
believers, itinerant evangelism, and overwhelming emphasis on 
the Bible. Although direct evangelism was still unaccepted, 
medical mission through the hospitals and the dispensaries and 
its recognition by the Royal family removed the hostility and 
antipathy against foreigners. Thus, according to Paik, "These 
physicians opened the way for the preachers, broke down 
prejudices and suspicion, and won the confidence of the 
people." 15 Another contribution of the missionaries is the 
beginning of modern education. According to the 1910 World 
Missionary Conference report, "The educational system has been 


13 Paik, 60. 

14 A brief summary of the Nevius Principles is: (1) 
personal missionary evangelism with wide itinerant activity; (2) 
the centrality of the Bible; (3) self-propagation; (4) self- 
government; (5) self-support; (6) systematic Bible study; (7) 
strict discipline; (8) cooperation and union with other bodies; 
(9) non-interference in lawsuits or any such matters; and (10) 
general helpfulness where possible in the economic problems of 
the people. 

15 Paik, 125. 
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reformed along modern lines, and today two-thirds of all the 
boys and girls in attendance upon school are in Christian 
schools." 16 It is a great surprise that missionaries 
undertook the beginning stages of women's liberation and 
founded schools for girls at that time. In the situation of 
the early missionary days, Koreans thought that women were 
unworthy to teach reading and writing to and it even was 
regarded as a wrong to educate them. Along with the 
introduction of modern education, missionaries had bestowed a 
crusade against illiteracy. When they arrived in Korea, the 
educated people of Korea were still obstinately reading and 
writing in Chinese characters. Consequently almost all women 
were illiterate and only some of the upper class men could 
read and write. 17 The missionaries tried to use and spread 
the Korean alphabet in their teaching and writing in spite of 
the Confucian literary class who despised their own language. 
As the people become literate they contacted the arts of 
civilization. However, according to Paik, "Hospitals and 
schools are termed indirect mission work, as distinguished 
from direct proselyting efforts through open preaching and 
religious observances. The humanitarian work was undertaken 
to prepare the way for direct preaching." 18 Moreover, the 

16 See Carrying the Gospel (Edinburgh: Oliphant, Anderson & 
Ferrier, 1910), 71. 

17 Harry A. Rhodes, ed., History of the Korea Mission 
(Seoul: Chosen Mission Presbyterian Church, 1934), 90. 

18 Paik, 134. 
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Protestant church helped to modernize Korea by introducing 

modern technology and science. The commission on Carrying the 

Gospel to all the non-Christian world reported to the World 

Missionary Conference, held at Edinburgh in 1910, that 

holistic changes of Korea through the new ideas of medical 

practice and the modern educational system had been made. The 

Christian mission in Korea had experienced a peaceful 

revolution. 19 This committee said, "Korea is perhaps the most 

attractive and responsive field in heathenism to-day." 20 On 

the other hand, some missionaries—particularly medical 

missionaries such as Dr. H. N. Allen, the first physician in 

Korea 21 —began their works under the auspices of the royal 

family and government. Some of them were called business men 

rather than missionaries. They easily related to the power of 

political conservatism and adhered to religious 

fundamentalism. Therefore, one segment of the early Korean 

Christians were taught about faith by apolitical, asocial and 

spiritual entities. Arthur Brown describes this as follows: 

The typical missionary of the first quarter century 
after the opening of the country was a man of 
Puritan type. He kept the Sabbath as our New 
England forefathers did a century ago. He looked 

19 World Missionary Conference (1910), 71. 

20 World Missionary Conference (1910), 80. 

21 Dr. Allen was criticized by colleague missionaries 
because of his diplomatic rather than missionary work. J. S. 
Gale asked that the name of Allen be disassociated from the 
missionary list. However, his name ranked high and was honored. 
He earned considerable wealth through a brokerage business 
(mineral products) and was called the "millionaire missionary." 
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upon dancing, smoking, and card playing as sins in 
which no true follower of Christ should indulge. 

In theology and biblical criticism, he was strongly 
conservative, and he held as a vital truth the 
premillenarian view of the second coming of Christ. 
The higher criticism and liberal theology were 
deemed dangerous heresies. 22 

These descriptions show not only the devotional faith and 
conviction of early missionaries, but also the difficulties of 
missionaries and their context. It might not be possible to 
sum up missionary history succinctly, but the summary of 
mission polices, adopted at the first meeting of the Council 
of Mission in 1893, might help us to understand the 
representative principles of Protestant mission at that time. 
These policies were: 

1. It is better to work at the conversion of the working 
classes than that of the higher classes. 

2. Effective Christian education and the conversion of 
young boys and girls, aiming to change the influence for the 
future generation. 

3. Translation of the Bible and literary works through 
teaching Korean. 

4. To make a self-supporting church and train the 
educated native ministers to lead their own fellow 
countrymen. 23 More discussion of missionary work and policy 
under the Japanese Colonialism, and missionary's attitudes to 


22 Arthur Brown, The Mastery of the Far East (New York: 
Charles Scribner's Sons, 1919), 540. 

23 Allen D. Clark, History of the Korean Church (Seoul: 
Christian Literature Society of Korea, 1961), 84-85. 
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Koreans will be given in a subsequent chapter. 

Under Colonialism 

The situation had rapidly changed. Japanese military 
power, which won the Japan-China war in 1895, was rude enough 
to murder a queen of Korea, a woman of great ability and 
influence who belonged to the faction that had favored China 
rather than Japan. With the surrender of Korea to Japan, the 
United States broke up the 1878 treaty of peace and commerce 
between the U.S. and the kingdom of Korea. After the Russo- 
Japanese war of 1905, the Japanese victory gave her liberty to 
do whatever she wanted in Korea. Politically, Japanese 
residency was established in many places and Korea was 
declared a protectorate in 1905, and finally annexed to Japan 
in 1910. During the time of national decrease and collapse, 
the resentment and wrath of Koreans were introverted and burst 
into religious evangelism. At this time a great Christian 
awakening began, which was followed by a nationwide 
evangelistic campaign known as "the Million Movement." The 
church kept growing in numbers and the young progressives came 
and looked to the church as one of the few remaining 
influential and well-organized independent institutions and 
the only place to find hope for the country. By 1910, the 
year Korea lost its sovereignty to Japan, one percent of the 
population was Protestant. James H. Grayson, a missionary to 
Korea and religious historian, points out that this revival 
undoubtedly had its roots in the unstable political and 
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cultural circumstances of the time. 24 Some missionaries, on 
the contrary, attempted to depoliticize Korean Christians. In 
1901, the Presbyterian Missionary Council made a clear 
statement: " The church belongs to God. The church building 
is not a place to discuss social problems and national or 

political events, but only the place of worship-The 

Christians are advised against using the living room of the 
manse for political purposes." 25 However, the majority of 
missionaries had shown their solidarity to the Koreans desire 
for national independence. The most powerful and famous 
independence movement, The March First Movement of 1919, which 
declared the righteousness of Korean independence from Japan, 
was launched by the leaders of three religions: fifteen of 
them were Christians, fifteen were the leaders of Chundogyo, 
the first indigenous syncretistic religion of Korea, and three 
were Buddhists. According to Grayson, the declaration of 
independence is written with religious certainty and idealism, 
but "more importantly, it was Christian insistence on non¬ 
violence which gave the spontaneous uprising its unique 
character." 26 The relationship between Christian national 
leaders and missionaries to the Independence Movement was 
known to the public and had the respect and passionate support 


24 Grayson, 197. 

25 Guerisdoin Hoebo [Christian Times, Korea], 3 Oct. 1901, 
quoted in Min, 256 (translation mine). 

26 Grayson, 201. 
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of the people. Thus, the Japanese Government blamed Christian 
leaders for instigating the anti—Japanese uprising. Worship 
services were closely supervised by police. Many churches 
were burned by Japanese troops and there were a lot of 
incendiary fires in the churches and massacres. It was 
missionaries who were the first to smuggle out reports about 
these atrocities, and it was the mission boards at home that 
forced Western governments to condemn Japanese brutality.* 
Corresponding to the oppressive measure from the Japanese, 
Korean churches identified themselves with the suffering of 
the Israelites and the struggle for the liberation of Israel 
in the Bible. One result of the suppression of the 
Independence Movement was the emergence of two strands of 
churches; one was theologically liberal and included social 
and political affairs, and the other was more conservative and 
concerned with purely church activities. During the period of 
the 1930s, Japan began to take a harsher policy in various 
aspects. They prohibited the Korean language from the 
schools and in public. Koreans were obliged to change their 
names into Japanese ones. They attempted to erase the 
identity and the spirit of the Koreans. Many males were 
drafted into military service or forced labor in Japan. At 
last, the Japanese constrained all Koreans, including schools 
and churches, to participate in the Shinto Shrine as a 
patriotic act which showed their loyalty to Japan. It was a 

27 Grayson, 201. 
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direct challenge to the Christian faith and the most sensitive 
issue among the Christians. Many ministers and lay persons 
strongly resisted participation in the ritual. They were 
tortured, put into jails, and killed for the refusal to bow 
down in front of the Shrine. Most schools which were founded 
by missionaries were closed and missionaries were expelled and 
departed for the same reason. The Presbyterian church finally 
agreed at the General Assembly meeting of 1938, in Pyongyang, 
to obey the government order to join in the Shrine ceremony. 
All the more, the Japanese government banned the church from 
reading the Book of Exodus and the Book of Daniel of the Old 
Testament and revised the Revelation of the New Testament, as 
well as hymnals. Later, the government removed all of the Old 
and New Testament except the four Gospels. The final Japanese 
attempt to control the Korean church was to unify them and to 
subordinate them all under the Nihon Girisdo Kyodan (Christian 
church in Japan). 

After Liberation 

Immediately after liberation from Japanese power in 1945, 
the churches were forced to address other complex and 
interrelated problems. The delighted emotion was quickly 
clouded by the fact that Russia had a plan to influence Korea, 
and America had decided to divide the country into two parts 
along the 38th Parallel. The churches were also divided and 
controlled by the different governing authorities. The 
Christians of both the North and the South perceived the 
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controversies as a severe punishment for the matter of the 
Shinto Shrine. The church felt a definite repentance from the 
vestiges of the Japanese occupation, like the forced unifying 
of the church. 

Those Christians who had been imprisoned for their 
refusal to participate in the Shinto worship and were now 
released claimed that the contaminated churches and ministers 
should repent and purify themselves from the past sin. The 
churches in the North were more miserable than those of the 
South. As soon as the communists came into power, the direct 
persecution of the churches started. All the ministers were 
forced to become members of "The League of the Christian 
Church" which was under the control of the Communist party. 
Anyone who resisted the order of the party was either put into 
jails or banished. Many churches were completely closed and 
the church buildings were changed into storehouses or public 
halls. The communists reduced and unified the enrollment of 
seminary students. 

In the south, the Christians had important roles in the 
interim government for three years. It was the Christian 
church that was the only organization to exercise a democratic 
experience and had produced the educated people for the 
future. 28 However, the situation of the churches in the South 
was not much different from the North. There was a movement 
in the South to continue the united church which had been 

28 Clark, 217. 
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formed under coercion by the Japanese during the latter days 
of their rule. Although a group of Presbyterian and Methodist 
ministers met to discuss the unity of the church, the feeling 
for each denomination returning to its separate life was 
strong; therefore, a united church was at that time an 
impossibility. One of the kernels of dispute was the running 
of the theological seminaries. The origin of this problem 
goes back to the time of the Shinto Shrine. The Pyongyang 
Theological Seminary, founded by the Presbyterian 
missionaries, had been closed in 1938 because of the refusal 
to follow the Shinto ritual and the expulsion of the 
missionary professors. 

The national leaders of the new generation who had 
already studied in Japan or the West, but had not yet had a 
chance to teach at the Pyongyang Theological Seminary because 
of the obstinate conservative trend of missionaries, opened 
the Chosun Theological Seminary in Seoul in 1939. It was 
characterized by a national spirit and was sponsored by 
Koreans. Until the liberation, it was regarded as the only 
theological institute for the Presbyterian churches. 

On the other hand, those "released Christians from 
prison" voiced their assertion that the entire church should 
confess her past sin in the matter of the Shinto Shrine and 
the ministers should do two months penance. Grayson points 
out that "the Presbyterians likewise split over the refusal of 
certain church leaders to approve a call to repentance for 
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tacit acceptance of worship at the Shinto Shrine. The 
resultant Koryo group, which took a hard line against 
attendance at Shrine worship, is the most conservative of the 
several contemporary Presbyterian denominations." 29 In May 
1946, they founded a committee for a purist seminary in Pusan. 
Their withdrawal from the Presbyterian church was the first 
division and it was in 1952. The following year, the mainline 
church condemned the Chosun Theological Seminary because of 
their acceptance of higher criticism and a liberal 
perspective of the Scripture. These conflicts and divisions 
were shameful to all Korean churches. It was especially 
shameful that it happened during the time of the Korean War, 
from 1950 to 1953. In this turmoil, the missionaries came 
back to Korea and reopened the Presbyterian seminary, the 
successor to the Pyongyang Theological Seminary, which was 
still conservative. During the decade after liberation, the 
church had not a period of peace and harmony, but rather a 
state of disorder and great confusion. 

The Formation of PROK 

There had been a few indications of the disunity of the 
Presbyterians since the 1930s. The causes for disunity can be 
divided into two: one came from the geographical differences 
and the other was the different views of theology. Because 
about two-thirds of Presbyterians and their churches were 
located in the North, the churches of the South pointed out 

29 Grayson, 203. 
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many times that their opinions of church affairs were 
frequently neglected. The difference of locality was 
incidentally identified with the differences of conservative 
and progressive. S. A. Moffett, one of the early Presbyterian 
missionaries from the U.S., had praised the Presbyterian 
missionaries saying that "most" of the Presbyterian 
missionaries were conservatives. This means that not all 
missionaries, but the majority, were conservative. G. 
Holdcroft said that there was a few "exceptions," and he 
denounced the exceptions as those who belonged to the 
modernized, the herd described as wicked, betrayers, and 
rebellious. 30 

Some missionaries were so boastful and arrogant in their 
behavior that they caused a lot of problems. Not only was 
there a great difference in the standard of living and stipend 
among the missionaries, but also their attitude of the 
superiority of their culture and the lack of understanding of 
the mission field raised serious tensions and made them 
distrust each other. 31 Even more, the early missionaries 
ignored the native ministers. W. D. Reynolds said, "Don't 
send him [the native minister] to America to be educated.... 
Don't train him in any way that tends to lift him far above 


30 Min, 410-11. 

31 Min, 344. 
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the level of the people among whom he is to live and labor." 32 

With the return of native ministers who had returned after 
finishing their study in Japan and the Western countries, 
there was a gradual increase in the air of progressiveness and 
the spirit of liberation. 

In 1940, the Chosun Theological College was established 
in Seoul. It was the time when the Korean church was buried 
in the depth of stagnation and darkness because of the Shinto 
Shrine worship, the closing of the Pyongyang Theological 
Seminary, and the eviction of missionaries. Already a 
prepared Korean professional team thought it was the right 
time to begin theological studies at the hand of Koreans, 
instead of the foreign missionary professors; and these 
Koreans organized the Chosun Theological College, centered 
around Rev. Chaejoon Kim. In its inauguration, the college 
proclaimed the five-point basis of its education: 

1. To realize theology and its scholarship which are at 

par with international standards. 

2. To realize both the pious and the liberal spirit of 

the Gospel. 

3. To give freedom to scholarly study and research on the 
basis of Calvinism. 

4. To approve the critical study of the Scripture. 


32 w. D. Reynolds, "The Native Ministry," Korean 
Repository . May 1896, 201. 
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5. To establish a theology for the Korean church. 33 

Even then there was an unrevealed movement which tried to 
rebuild the Presbyterian seminary as a successor of Pyongyang 
Theological Seminary. The Chosun Theological College had been 
the only educational institute governed by the Presbyterian 
church until 1948. In the spring of 1947, disputes arose 
around the teaching of Rev. Kim. Fifty-one seminary students 
handed a petition about the liberalism and the anti¬ 
evangelical teaching of Rev. Kim to the 33rd General Assembly. 
The Korean church had neither heard of higher criticism nor of 
modern biblical studies, nor had it contacted modern 
theologians, such as Ludwig Feuerbach, Karl Barth, Emil 
Brunner, Dietrich Bonhoeffer, and so on. These great 
theologians of the twentieth century had swept over Europe and 
America. The missionaries were so worried about the Korean 
Church being contaminated by this liberalism that missionaries 
prohibited the native ministers from studying abroad. The 
conservatives had an opportunity to open a Presbyterian 
seminary and criticized theological liberalism, including 
biblical criticism. 

The issue, regarding the opening of the seminary, was 
accepted for the agenda by the General Assembly of 1948. The 
Assembly fell into antinomy because it had permitted two 
incompatible seminaries. One was the liberal seminary, 

33 Presbyterian Church in the Republic of Korea, General 
Assembly, Kev Documents of the Presbyterian Church in the 
Republic of Korea (Seoul: PROK Press, 1989), 9. 
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founded by the natives; and the other was a conservative 
seminary, founded by missionaries. The Assembly finally 
decided to dissolve both of the theological seminaries and 
attempted to unify them into one. It was another thoughtless 
self-contradiction. The proposal which included the 
relinquishment of all professors and staff without any reasons 
and the surrender of all teaching jobs to the seven foreign 
missionaries could not be accepted by the Chosun Theological 
Seminary. 

Then, at the 36th General Assembly, held in 1951, the 
Chosun Theological Seminary lost its recognition as a seminary 
governed by the Assembly. This General Assembly determined 
that anybody who disobeyed the decision of the Assembly, 
regardless of whether they were right or wrong, could not 
escape from expulsion. Lastly, Rev. Kim was expelled and was 
deprived of his ministerial credentials. The General Assembly 
struck the names of Rev. Kim's colleagues and his followers as 
well. The expelled did not submit to the decision of the 
General Assembly. Moreover, the people who believed that 
there was truth in what Dr. Kim taught did not obey the 
decision. 

On July 10, 1953, the expelled ministers and professors 
held the 38th General Assembly of Korean Jesus Presbyterian 
Church in Defense of the Constitution which was the 
predecessor of the Presbyterian Church in the Republic of 
Korea (PROK). The participants at the foundational Assembly 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



35 

of the PROK unanimously passed a bill and announced the 
declaration which became the cornerstone of the church. The 
statement can be summed up as follows: 

1. We oppose all kinds of authoritarianism and ensure the 
liberty of the Gospel which brings salvation to the people by 
faith in Christ. 

2. We keep the authentic Christian doctrine, and at the 
same time guarantee the liberty of the conscience of faith. 

3. We reject the dependence of slavery but encourage the 
spirit of self-reliance and independence. 

4. We reject narrow isolationism but take an active part 
in the ecumenical movement. 

The Suffering and Persecut ion of the PROK: 
its Social Involvement 

The Presbyterian Church in the Republic of Korea started 
in the pursuit of liberty to study theology and vibrant faith. 
The church organized presbyteries, normalized the 
administrative bodies, and formed a representative Assembly. 
The Chosun Theological Seminary developed into the first 
theological seminary in Korea to have a graduate school which 
is accredited by the government. This is an important point 
to understand the PROK. In general, the Church is primary to 
the educational institute which is established to support the 
Church. However, in the case of the PROK, the theological 
seminary and its position were clearly manifested much earlier 
than the foundation of the Church. It was tremendously 
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difficult to build the new Church. The Church persevered in 
the midst of suffering. The conservative and evangelical 
churches taught that the churches of the PROK were heretical 
and presented a false religion. They taught that the PROK 
neither confesses Jesus as Christ, nor believes the Bible as 
Canon nor any miracles of Jesus. The naive people simply 
believed the teaching of their church without any doubt. 

Their denunciation exaggerated and overstated the fact. 

However, the United Church of Canada gave its support for 
the theological assertion and the confession of faith of the 
new Church with an expression of regret that the Church had 
divided owing to the differences of faith. The new Church 
took an active part in the various ecumenical bodies, such as 
the World Council of Churches (WCC) and the World Alliance of 
Reformed Churches (WARC) and promoted national and 
international ecumenical movements. The PROK accepted the 
Apostles' Creed which was handed down from the early church, 
but rejected the Ten Articles of the Creed which was adopted 
by the Presbyterian Church in 1907 and excluded the 
Westminster Confession of Faith and the large and shorter 
catechisms. The PROK, instead of these old-fashioned 
confessions, began to find new confessions of faith, mission, 
education, and witness in the society in which it was directly 
placed. 34 These documents were produced by the churches which 

34 "The Church Education Policy" (1968), "The Social 
Proclamations" (1971), "The Declaration of Confession of Faith" 
(1972), and "The Mission Policy" (1973) were ratified. 
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struggled with the rapid changes of the society and its 
turmoil. It was the period of transitions: industrialization 
in the economic sense, democratization in the political sense, 
urbanization in the social sense, and the enormous growth of 
Christianity in the religious sense. 

The Korean War, which broke out in 1950, ended with a 
unstable truce with North Korea. The war left desperate 
national poverty and frustration among the people. The 
churches and the bodies of the foreign mission societies had 
played important roles in erecting the new state and 
stimulated the morale and material restoration. The 1950s 
were a time of reconstruction, but still of economic hardship 
after thirty-six years of occupation by the Japanese and three 
years of devastating civil war. 

During the 1960s, the church and society in Korea rapidly 
changed in all aspects. The Revolutionary Government seized 
power through a military coup d'etat from the corrupted right- 
wing government, agitated people to drive toward material 
reconstruction, emphasized the heavy and the chemical 
industries and a policy of export-centered trade. The strong 
power of the military regime and the desires of the people who 
had experienced desperate poverty produced phenomenal economic 
growth and brought an improvement of the living standard. The 
government was enormously supported, but because of that the 
government fell into the bad illusion that only it alone could 
run the country. From the time of the diplomatic 
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normalization between Korea and Japan, there were small, but 
clear voices from the students and churches against the 
government. The churches and Christians who were denounced by 
the political conservatives raised the issues which were 
concealed under the splendid economic growth: the low-wages of 
the workers, over-time work, economic abuse of teenage girls, 
and the rights of the laborers. In 1972, they stood against 
the illegal amendments of the Constitution which entrenched 
President Junghee Park in permanent power. During these 
protests, Christians who were concerned about the situation of 
the day, including the churches of the PROK as well as the 
students and professors of the Hankuk Theological Seminary 
(successor of the Chosun Theological College) were persecuted 
and even put into jail many times. In prison, they read the 
Bible from the totally different perspective of prisoners, the 
poor, and the hungry. Hinjung theology emerged from this 
context. Ministers and churches were put on the black list 
because of their active involvement and critical admonition. 
There ensued the wiretapping of the manses of ministers and 
the offices of the Urban Industrial Mission Center, the 
inspection of the ministers' lives and sermons, the numerical 
increase of the prisoners of conscience and their sometimes 
mysterious deaths. The situation did not end after the 
assassination of President Park on October 27, 1979. There 
were only a few brief months of freedom. General Doohwan 
Chun, who commanded the military in a revolt against senior 
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officers, brutally suppressed the civilian demonstration in 
Kwangju by the action of army forces. The dead numbered 
several hundred. Ceaseless widespread demonstrations came one 
after another. Although power succeeded to the handpicked 
retired general, Taewoo Roh, the persecution of the churches 
and Christian leaders in solidarity with the oppressed and the 
deprived continued. The student movements and Christian 
movements were an outstanding power against the government in 
the long process of the democratization of Korea. 

The churches and the leaders of the PROK were one of the 
leading protagonists for democratization. But, since the 
1960s, the polarization between the churches was deeper than 
ever before. The ecumenical group worked for social justice 
and righteousness and proclaimed the message denouncing the 
dictatorship, as well as protesting the mysterious deaths and 
the suffering of the oppressed. Whereas the evangelical 
churches, which had grown with surprising speed, were silent 
on socio-political affairs. They were totally indifferent to 
the historic pains of the people, and denounced the ecumenical 
churches for interfering with the policies of the government 
and obstructing the economic growth. Church growth was the 
key concept to the evangelical side, and they competed with 
one another for the construction of mammoth church buildings. 

The PROK at that time was, as it is today, comparatively 
small and slow growing. The General Assembly themes of the 
PROK from the 1970s to the 1980s expressed their exertions for 
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human rights and the democratization of country. 35 Moreover, 
the PROK church and National Council of Churches in Korea 
(NCCK) stood at the front line of the national unification 
movement. A "Christian conference for the peace and 
unification of Korea" was held in 1988 under the sponsorship 
of the World Council of Churches (WCC). 

The document called "The Fifth Document of the PROK: 

Confession of Faith, Church Mission, Social Mission, and 

Church Education Policy" which was approved by the 72th 

General Assembly in 1987 shows the identity of the PROK and 

its understanding of the Christian mission. 

Today we are living in a contradictory historical 
reality, where God's will has been violated in our 
daily lives and our world communities have been 
dehumanized by oppression and suffering. 
Furthermore, the humanness of our spiritual 
existence in the image of God has been destroyed. 
First, there has been destruction of the integrity 
of creation. Second, the international power 
struggle has resulted in a polarized political and 
economic world community. Third, the division of 
Korea into south and north has resulted from human 
evils based on the above antiquated value system. 
Fourth, there has been a crisis of the loss of 
humanity due to the profusion of information and 
technology in our culture. Fifth, there has been a 
missiological crisis in which a creative 


35 No theme was chosen prior to the 57th Assembly of 1972. 

The themes have been: "Let's gather our strength to become a 
church vibrant with life" (1972); "We work for the peace, 
freedom, and justice of Christ" (1974); "Christ, our hope, enters 
into our suffering" (1977); "Be courageous, I have overcome the 
world" (1978); "Your kingdom come" (1979); "May we be one" 

(1981); "Jesus Christ, the life of the church and the world" 
(1982); "PROK-with the Minjung, for the nation, to the ends of 
the earth" (1983); " A prayer marching for peace, unification, 
and evangelism" (1984); "Rebuild the temple, my liberated people" 
(1987); "Sow righteousness and harvest love" (1993); and 
"Proclaim freedom to all the inhabitants" (1994). 
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interpretation of the inheritance of the 
traditional Korean culture is demanded. 36 

After the inauguration of the civil government in 
1993, 37 the Church had a different challenge in a changed 
situation, but there are still many tasks. The foremost and 
significant issue is national unification. There are constant 
concerns for these issues and an active discussion in the 
churches in PROK. 


36 PROK, Kev Documents . 16. 

37 During 32 years, four presidents were inaugurated in 
Korea. Three of them, President Junghee Park, President Doowhan 
Cheun, and President Taewoo Roh, seized their power by military 
coup. Only for a few months during 1980 was there a civilian 
government, led by a former career diplomat, President Kyuha 
Choi. 
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CHAPTER 3 

The Focus of Preaching in the PROK 
An Analysis of the Sermons of a 
First Generation Pioneer 

The purpose of this chapter is to illuminate Rev. 

Chaejoon Kim's effect on the churches of the PROK and to 
articulate the characteristics of his preaching. Rev. Kim was 
not only a preacher in local churches and schools, 1 but he was 
also a scholar, a professor of the Chosun Theological 
Seminary. I will focus on his preaching, especially the early 
days of controversy and the "New Beginning" of the PROK. 

Since Rev. Kim had come back from study abroad at the 
theological department of the Aoyama institute in Japan and 
the Western Theological Seminary in America, he was the target 
of severe criticism from the conservatives. He was accused 
for his so called "New Theology." He expressed his views 
against the infallibility and the inspiration of Scripture. 

He said that everybody recognizes that the Scripture was 
written by the inspiration of the Spirit, but we have to know 
the fact that the Spirit does work with the reason of the 


1 Chaejoon Kim had served, after returning from America, as 
a Chaplain of the Sungin high school in Pyungyang for three years 
and the Eunjin school in Manchuria for the same amount of time. 

It was a time of enforcement of the worship of the Shinto Shrine 
by Japan. Kim started the James Church, a predecessor of the 
Kyungdong Church, in 1945. The Youngrak Church founded by Rev. 
Kyungchik Han and the Seongnam Church founded by Rev. Changgeun 
Song had begun on the same Sunday. 
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human being, in writing the Scripture. 2 The literary 
inspiration of Scripture as suggested by the theory of 
Mechanical Inspiration, the views of the infallibility and the 
inspiration of Scripture were widely accepted at that time. 
However, Rev. Kim argued the idea that God never literally 
dictated mechanically to humans. When the authors 
participated in the process of writing Scripture, they did not 
neglect the principles of selection of materials and use of 
prior references. He said that the authors had chosen the 
thoughts with divine guidance, and their purpose was not to 
make mistakes but rather to reveal God as a Salvific God and 
God's plan to save humans. Rev. Kim claimed that Scripture 
was not a text for history, science, or chronology, but rather 
a document for the history of salvation. Adhering to the 
teachings of higher criticism which was concerned with the 
literary structure, date, and authorship of Scripture, 
including the polemical issue of Moses' authorship of the 
Pentateuch, Rev. Kim strongly opposed the theological bigotry 
of the conservatives from the beginnings of his ministry. He 
expanded Christian thoughts regarding the internal and 
personal life to apply in the social arena and the trials of 
this life. Rev. Kim criticized the types of the Christianity 
at that time. 

2 Chaejoon Kim, "Chukja Younggamsulgoa Sungsumuosule 
Daehayu" [To verbal inspiration and infallibility], in Kim,. 
chae-ioon Jeoniip [Kim, Chaejoon's complete collection], ed. 
Woongseup Chung, 18 vols. (Osan: Hanshin University Press, 
1992), 2:19-21. 
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In general, religion is not concerned with the 
difficulties of this world but aim to the world 
beyond, not on the flesh but the spirit, not to 
earth but Heaven, not to the profane and the dying 
but the sacred and the living, not a finite but the 
infinity. Especially, the Christianity in Korea 
emphasizes the eternal life after death through the 
faith of Jesus' which is the most famous watchword 
for propaganda. Korean Christians today have to 
disclose ourselves to the society with a wide 
perspective. 3 

It is the responsibility of the Christian to evaluate the 
achievements of science and industry and then to lead one to 
choose the right direction in a rapidly changing society. The 
church in a developing country should pay particular attention 
to nation building. 4 Through his preaching, he emphasized 
one's responsibility to the society. He understood that the 
Gospel was a book which mentioned every dimension of life. In 
his publication titled, "The Political Participation of the 
Christian," he says, "Our biblical faith stands on the 
conviction that it is not only God who has created all the 
entire world, but also the creatures who praise him and live 
in him. Neither the world nor the humans can be separated 
from the Creator, God." Rev. Kim explained that the 
exhortations of the Old Testament are closely related with the 
affairs of the individual and social life as well as the 


3 Chaejoon Kim, "Jonggyowa Sahoe" [Religion and society] in 
Kim. Chaeioon Jeoniip . 8:5 (translation mine). 

4 See Chaejoon Kim, Kim. Chaeioon Jeoniip . 8:9. 
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states. 5 Because he was deeply involved in social issues, the 

churches and church leaders who separated themselves from the 

secular problems denounced Rev. Kim's theology and thoughts 

and accused him of heresy. It was ever more extreme when he 

focused his message against the political faults and vices of 

the government. However, Rev. Kim used his preaching to 

proclaim prophetic messages. Rev. Kim's message is full of 

emphasis on the responsible society. 

Even though one is a famous theologian and has 
the experiences of religious mysteries and at the 
same time has a great fortune, unless he has 
sympathy to the starving old or has 
responsibilities to the homeless children and sees 
the neglected blood veiled behind splendid 
prosperity, he can not be a bearer of the life and 
consciousness for the new world. Christians should 
be consciousness of society. In addition, they are 
the people who give up individualism and the 
egotistic life style to pursue being a friend to 
the poor, a releaser to the oppressed, and a curer 
of the sick, as Jesus has shown us. 6 

When the presidential election, which was dishonest and 
raised a scandal in 1967, sparked off the student 
demonstration, he dared to say, "If Christians and churches 
really want to establish a righteous society, they should also 
have the faith to struggle against the injustice of our 


5 Chaejoon Kim, "Kidokkyoineui Jeungchichamyeu" [Political 
involvement of Christians] in Kim, chaeioon Jeonlip . 8:26 
(translation mine). 

6 Chaejoon Kim, "Sae Yangshimeui Changjo" [The creation of 
new conscience] in Kim. Chaeioon Jeonjip . 1:135 (translation 
mine). 
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society." 7 It was a voice crying in the wilderness, like John 
the Baptist. It was the beginning of the most terrible 
dictatorship in Korea's history. The message of his preaching 
emphasized the eagerness for freedom and the struggles for 
justice and righteousness. 

Rev. Kim usually proceeded in his sermon with a logical 
development and a systematic exposition. He would begin with 
the explanation of major terms or conceptions. For example, 
the following development appears in his sermon, "Making the 
Most of Time," which uses the text from Ephesus 5:16-21: 

1. Explain the relation between limited time and 
eternity. 

2. The definition of "time" from philosophers. 

3. The relation of time and Jesus Christ, who 
appeared in the middle of human history. 

4. The ruler of time, from three different 
perspectives: time in general understanding, time 
in historical understanding, and time in 
existential understanding. 

5. The meaning of eternal life in John's Gospel. 

6. The meaning of the time remaining. 

If he did not start a sermon with the explanation of the 
theological terms, he began with either the explanation of the 
context or of the historical background. He built his sermon 
step by step and this helped the congregation to understand 
the development of the theme. Through a dialectical approach 
to the message, the audiences could come to their own 
conclusions. However, the whole process of his preaching is 
not easy to understand nor is it an interesting procedure. 


7 Chaejoon Kim, "Booleuie Daehan TooJaengdo Shinangida" [It 
is also faith to oppose injustice] in Kim. Cha eioon Jeoniip. 8:14 
(translation mine). 
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Many of the examples of his preaching, which contain a vast 
range of his knowledge, are sometimes difficult to follow and 
seem too metaphysical. 

In the context of the cynical and critical denunciation 
from the conservatives, Rev. Kim proclaimed the religious and 
theological vindication and reformation of Korean 
Christianity. The early sermons of Rev. Kim were extremely 
apologetic and at the same time had a great passion. The 
texts and the titles of his sermons express the intention of 
the preacher and the focus which he wants to pursue. The 
following are some of the sermons from 1945 to 1948: "The 
Liberty of Christian" (Gal. 5:1,13-15); "Living Words" (John 
1:1-5); "A Dowager of the Intellectuals" (1 Cor. 1:18-25, 
3:18-20); "What the Church Wants to Do" (Eph. 1:15-23); "One 
Who Constructs, One Who Disperses" (Luke 11:14-26); and "Human 
Revolution" (John 3:1-8). 8 Throughout Rev. Kim's sermons of 
these periods, he obviously emphasized the spirit of liberty 
and the mission of church, and admonished himself from the 
challenges from the conservatives. "To Keep the Liberty of 
the Gospel" (Gal. 5:1); "As Your Heavenly Father is Perfect" 
(Matt. 5:43-48); "The Character of a Prophet" (Matt. 23:29- 
33);"John, the Baptist" (2 Cor. 2:19-22); "Active Church" 

(Eph. 4:11-16); and "Passionate Being" (John 11:28-37) are 


8 Chaejoon Kim, Kim. Chaeioon Jeoniip . 1:229-327 
(translation mine). 
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some of the sermons from 1950 to 1953. 9 These sermons also 
showed his struggle for the reformation of the church and 
Christianity. 

In conclusion, he never ignored the sociological 

characteristics of the Gospel in his preaching. The balance 

between the text and the context was seriously regarded. Rev. 

Kim explained the principle of preaching in his published 

presentation entitled The Principles of Preaching. 

"The mission of proclaiming the Gospel is to be a 
real living power which renews a family, a business 
circle, and a political world. The pulpit has a 
responsibility to the political and the economic 
situations. It does not mean a superficial 
description but a proof of qualification which 
reflects the spiritual truth. The preachers 
proclaim the eternal truth in the momentary world 
and the invariable truth in the changing society. 
Some preachers emphasize the social Gospel so much 
that they lose the elements of the Gospel.... The 
sermons which respond to the modern society and era 
are our ultimate concern. They must certainly 
contain the love and the righteousness of God, the 
cross and the resurrection of Christ, and the 
administration and the hope for the Kingdom of 
God." 10 


Rev. Kim's sermons were made up of both theological 
reflections and a systematic and logical method which came 
from various experiences of teaching and the struggle for the 
liberation of humanity and theology. The pulpits of the PROK 
churches have been influenced by their founder and his 


9 Chaejoon Kim, Kim. Chaeioon Jeoniip . 2:1-353 (translation 
mine). 

10 Chaejoon Kim, "Boolmeyleui Dongkyung" [Yearning for 
immortality] in Kim. Chaeioon Jeoniip . 1:100-02 (translation 
mine). 
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preaching style that developed into a dialectic process and an 
openness to the world through the tradition of prophetic 
preaching. 

An Analysis of the Ser mons of 
Theological Scholars 

In this section, the sermons of the professors of the 
Theological Department at Hanshin University (the successor of 
the Hankuk Theological Seminary) will be discussed. The 
writer divides them into three different generations. Most 
professors of the first generation who began the Chosun 
Theological Seminary with Rev. Chaejoon Kim have passed away 
or retired. The second generation consists of those who are 
today in the 50s-60s age range. They were educated by the 
first generation and had experienced Japanese colonialism and 
the two wars: the Second World War and the Korean War. The 
last generation is comparatively young, born before or after 
liberation so that they have no actual remembrances of 
colonialism and wars. 

This section will deal with just one of the general but 
typical sermons from the large number given by these selected 
professors. The representative sermons were chosen after this 
writer had read many of the sermons of each professor and 
carefully selected each one lest they appear unfairly biased 
to one side. Most of these sermons were chosen from among the 
latest ones and have been sent by each preacher to the 
moderator of the PROK to be published in remembrance of the 
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present moderator's sixtieth birthday. These are probably 
their best manuscripts. This writer believes that these 
chosen sermons are quite reasonable representations, and it is 
possible to evaluate the professor's methods, general form and 
style of sermons, and theology. 

The First Generation 

Example 1 

Rev. Dr. Chungjoon Kim (Professor of Old Testament) 

Title : Faith and History 

Text : Matt. 10:24-33 

Outline: 1. The two concepts of faith and history are not 
the domain of only theologians and historians. From the 
point of history, v. 26 says that historical facts have 
significant meaning and that there is no history without 
reality. 

2. History is not a trend which flows by itself but has a 
driving force to accomplish something with strong intention. 
However, the measurement stick of history does not belong to 
humans but to God. 

3. The judge of history is God. Therefore, the issues of 
history and faith are not separated. God, who counts the 
hairs of your head and takes care of even two sparrows which 
are sold for a penny, interferes with human history. 

4. The spirit of Christianity, which protests against the 
massacre because of the differences of thought and ideology, 
shows that God is still involved in history. 

5. The position and the response of the human being in 
history is under the control of God: You are worth much more 
than many sparrows! 

6. "Do not be afraid" was heard by Moses in front of the 
Red Sea, as well as Elijah, who was frustrated as he sat down 
in the shade of a tree. 

7. The future of history depends on people who do not 
have fear and instead run straight toward the goal. 11 

Rev. Kim built his sermons with difficult terms and 
complicated subjects. It was neither simple nor easy. He 


11 Chungjoon Kim, Ddanae Muchin Hanuel [The heaven being 
buried under the earth], in Manwoo Kim. Chungi oon Jeoniip [The 
complete collection of Manwoo Kim, Chungjoon], vol. 7 (Seoul: 
Korea Theological Institute, 1990), 91-98 (translation mine). 
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also used socio-political criticism in his preaching. His 
logical explanation and exegesis make a clear conclusion. The 
total preaching time was approximately 40 minutes. 

Example 2 

Rev. Dr. Chungjoon Kim 

Title : Why Don't You Fear God 

Text : Matt. 10:24-33 

Outline: 1. The moderns who had gotten rid of fear 
denounce the ancient people as being cowards. They become the 
heroes/heroines and conquerors, and they have even put down 
God. 

2. What are the objects which we really fear and what are 
the characteristics of the horror that destroys both our body 
and soul. 

3. The disappearance of the ancient fear of nature gives 
birth to another fear. The result of the development of 
natural science is the destruction of the human bodies. 

4. We recognize who is the ultimate ruler taking care of 
the whole body and soul, in spite of our "high technology" and 
prosperity. 

5. God is the only ruler who human beings should fear: 

Ps. 8,91, and Matt. 10:28; 31. 12 

This is a sermon from the same text as the previous one 
but with a different message. Rev. Kim uses the concept of 
fear to open and approach the closed thought of the modern 
people. He knows the existential problems of the moderns and 
leads them to a clear conclusion. This sermon is two-thirds 
as long as the former. 


Example 3 

Prof. Heekuk An (Professor of Old Testament) 

Title : The New Thing I am Going to Do 
Text : Isa. 43:18-19 

Outline: 1. The chronology of Second Isaiah and the 
context of despair. 

2. The background of the text and the contextual 


12 Chungjoon Kim, 85-90 (translation mine). 
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sequences before and after. 

3. The reasons why they were in exile: the wickedness of 
humans and the evil of the ruler and the people. 

4. The necessity of the restoration for a new order, 
including nature, which was corrupted by human beings. 

5. The message of the prophet widens the perspectives to 
restore and to reconcile the relations between God and humans, 
humans and humans, and humans and nature. 

Prof. An's message was good exegesis and interpretation. 
He exposes the socio-political messages relating to the 
circumstances of the text and our context. It lasts 
approximately 40 minutes. 

Example 4 

Rev. Dr. Kyungyun Chun (Professor of New Testament) 

Title : The Life which is Looking for Christ 

Text : Matt. 7:7-11 

Outline: 1. The understanding of the circumstances of the 
text and its foundation as a part of the Gospel. 

2. The explanation of the core terms and the analyses of 
the words from the biblical Greek. 

3. The linkage of the text to our context. 

4. What is the identity of the Korean Christians? It is 
necessary to make that question clear. 14 

He is devoted to the text and makes the explanation short 
and clear. He follows a logical preaching procedure. 

The Secon d Generation 

Example 1 

Rev. Dr. Chaeyong Chu (Professor of Church History) 

Title : Rejoice, Prayer, and Thanks 

Text : 1 Thess. 5:12-22 

Outline: 1. The life, even if it is the same, looks 


13 Heekuk An, Banhanaha neun Bullae [A resisting insect] 
(Seoul: Hankuk Theological Seminary Press, 1973), 220-31 
(translation mine). 

14 Kyungyun Chun, "Geuriseudoleul Chatneun Saengwhal" [Life, 
looking for Christ], in Kwanavaesuh Kanaa neuro [From the 
wilderness to Canaan], ed. Seungbong Kim (Seoul: Takmusa, 1991), 
281-86 (translation mine). 
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totally different according to different perspectives. "To 
be" or "to have" are different concepts, but are in the same 


life* 

2. The preacher's experience related with the text. 

3. We always need to pray, not only in affluence but also 

in suffering. „ ^ , 

4. The text "Be thankful in all circumstances" means that 
we should be thankful not as a result but give thanks as a 

motive. « 

5. Prayer, joy, and thankfulness are synchronous. 


Rev. Chu leaves out a biblical exegesis but expounds the 


meaning of the key terms. It is topical preaching in 
accordance with his experience. The length is no less than 40 


minutes. 


Example 2 

Rev. Dr. Keunwon Park ( Professor of Practical Theology) 

Title : The Waiting Faith 

Text : Hab. 1:2-4, 2:1-3 

Outline: 1. The personal situation of the prophet at the 
end of the seventh century B.C., at the time when the 
Babylonians were in power in Palestine. 

2. The abstract of the context and textual analysis. 

3. Three different kinds of attitudes to "keeping watch": 
resistance, abandonment, and hope. 

4. The attitude chosen by Christians. 

5. The messages given to our circumstances is to keep 
silent without hope nor despair. 

6. The silence of Christians while keeping watch for the 
vision, waiting for the voice, and hoping for the activity. 

This sermon provides a good introduction to the 
background of Habakkuk. He emphasizes the phrase, "keep 
watching." It is contextual preaching at the service of New 
Year Sunday. 


15 Chaeyong Chu, "Kibbehago, Kidohago, Kamsahago" [Rejoice, 
Prayer, and Thanks], in Seungbong Kim, 98-106 (translation mine). 

16 Keunwon Park, Oneulei Seulavoron [New perspective on 
preaching today] (Seoul: Christian Literature Society, 1980), 
221-25 (translation mine). 
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Example 3 

Rev. Kyungjae Kim (Professor of Systematic Theology) 

Title : The Church is the Body of Christ 

Text : John 1:14 

Outline: 1. The symbols of church in the Bible. 

2. What does "the Word" mean? It is an instrument to 
bring a meaning. The explanation of the relationship between 
"word and meaning." 

3. God is glorified by the body of Christ. 

4. Both the grace which brings the restoration, 
liberation, and healing of life, and the truth which means 
righteousness and faithfulness are the two pillars of the 
church. 

5. What is the archetype of the church. 

6. Why is the church a mysterious community. 

This sermon is devoted to exegesis. It contains many 
metaphysical terms that are difficult to understand. Rev. 
Kim's preaching, in general, carries a scholarly style and 
uses many philosophical expressions. 

Example 4 

Rev. Dr. Changrak Kim (Professor of New Testament) 

Title : Serving and Reigning 

Text : Matt. 20:20-28 

Outline: 1. The comparison of the text with the other 
parallels and the explanation of the text in the broad and 
narrow senses. 

2. An analysis from text criticism and historical 
criticism. 

3. The message which is extracted from this passage is 
not an ethical exhortation such as humility or servantship, 
nor the change of the criteria of value which teaches that if 
you work hard, you will be blessed, and that when you serve, 
you will be honored. 

4. There is no neutrality. To be responsible to the 
Minjung who are persecuted we cannot escape confronting the 
rulers and sacrificing ourselves. 

5. Jesus came to serve but not to be served and was 
killed on the cross by the rulers. 

6. To struggle for the liberation of Minjung is the way 


17 Kyungjae Kim, "Kyoheoneun Keuriseudoeui Mom" [The Church 
is the Body of Christ], in Seungbong Kim, 190-93 (translation 
mine). 
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to serve as Jesus had served. 18 

Rev. Kim's conclusion is somewhat excessive in 
sociological exegesis. It gives a fresh insight to the 
audience. He always conjoins his sermon with the liberation 
of Minjung and their Han (resentment, psychologically 
condensed suffering). 

The Third Generation 

Example l 

Rev. Dr. Eekon Kim (Professor of Old Testament) 

Title : He Must be More Important 

Text : Gen. 13:1-9, John 3:22-30 

Outline: 1. Two models of Christians: one is Abraham in 
the Old Testament, the other is John the Baptist. 

2. The greatness of Abraham and John the Baptist. 

3. Self-surrender and sacrificial life lead Christians to 
resurrection and eternal life. 

4. The meaning and the spirit of the Cross, and the 
sacrificial faith of St. Paul. 19 

Rev. Kim's sermon is a well-prepared manuscript in 
content and form as well as in details of expression. It 
seems that he follows the lectionary and chooses two texts, 
one from the New and one from the Old Testaments. He always 
tries to write his sermons from the given texts to focus on 
the event of the Cross and the resurrection of Jesus Christ. 
This sermon lasts approximately 40 minutes. 

Example 2 

Rev. Dr. Youngsuk Oh (Professor of Systematic Theology) 

Title : The Fish You Have Just Caught 


18 Changrak Kim, "Seumkimkwa Daseurim" [Serving and 
reigning] in Seungbong Kim, 335-39 (translation mine) . 

19 Eekon Kim, "Geubooneun Duhook Kuhgisuiya Hago" [He must 
be more important], in Seungbong Kim, 127-35 (translation mine). 
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Text : John 21:1-14 

Outline: 1. The interpretation of the life of Jesus. 

2. The reason why he was killed on the cross. His life 
is full of the radical spirit of revolution, of transcendence 
above logic, of the breakthrough of the existing value 
system, and against narrow-minded Judaism. 

3. The text today can be understood in these contexts. 

4. The fish just caught means that an active and 
sacrificial loyalty to the Lord is needed, the starting of the 
new community is asked, and to be a catalyst to awaken people 
to the truth is commissioned. 20 

Rev. Oh is very careful to analyze the text. His sermon 
includes the explanation of the core words and the 
relationship between the specific text and its context. It 
also uses metaphors and rhetorical devices. 

Example 3 

Rev. Dr. Jonghwa Park (Professor of Missiology) 

Title : Hammer Their Sword into Ploughs 

Text : Mic. 4:1-5 

Outline: 1. Start with the explanation of the background 
of the prophet, Micah, in broad and more specific ways: the 
international power structure which controlled the Israelites 
who were in the mobilization order under the crisis of war¬ 
time. 

2. The meaning of the key phrase, "They will hammer the 
swords...." is analyzed from the socio-political perspective. 

3. The changes of the modern world. The Perrestroica of 
the USSR and her division. 

4. How can we connect the messages of Micah and the 
situation of Korea, which is the only divided and unchanging 
country in the rapidly changing world. 

5. The roles and missions of Korean Christians. 

Rev. Park suggests a dramatic development linking the 
context of Korea and the text of Micah. He emphasizes social 
and political concerns and tries to construct a society of 


20 Youngsuk Oh, "Jigeum Jabeun Saengseuneul" [The fish you 
have just caught] in Seungbong Kim, 328—34 (translation mine). 

21 Jonghwa Park, "Kaleulcheusuh Boseubeuro, Iddange 
Pyunghwaleul" [Hammer their swords into ploughs] in Seungbong 
Kim, 261-67 (translation mine). 
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peace and justice. He stresses the background of the text at 
the beginning and at the end. 

In conclusion, the sermons of these professors have some 
clear characteristics. 

1. They do not follow the tradition of expository 
preaching but rather illustrate the contexts from a socio¬ 
political perspective, in addition to a sociological 
interpretation of the Bible. This is more apparent in the 
third generation. 

2. They have developed systematic and logical sermons and 
used philosophical or theological terms and conceptions, which 
were used without definition and without consideration for the 
congregation. In other words, the sermons are not easy to 
fully comprehend. Sometimes their sermons seem like a 
compromise of preaching and scholarly presentation in their 
use of terminology and the method of development. 

3. The concerns of the poor and oppressed are frequently 
found in their sermons. They stress human rights while 
opposing injustice and collective social vice. There are many 
sermons which persuade churches to identify with the 
sufferers. This is definitely related to their distinct 
leaning toward liberation and minjung theologies. 

4. The professors of Hanshin Seminary prepared fully 
written manuscripts. They are not used to memoranda or 
abstract forms. It is a tacit tradition of the Hanshin 
Seminary that all preachers, not only students but also 
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professors, are required to write complete manuscripts. While 
being a student for six years, this writer had never seen any 
professor step into the pulpit without a manuscript. Thus, 
there is rarely ever reiteration or mistakes but everything is 
rigid and strict. 

5. The professors' sermons generally take up two-thirds 
of the service. In addition to the emphasis on the "Words of 
God" from the Reformed tradition, they put a stress on 
dialectical and theological preaching. Many of the sermons, 
but not all, are more than 40 minutes in length. 

6. The last and most important characteristic of their 
preaching is that the congregation is required to make a 
decision regarding society. By the conclusion of the sermons, 
the people are urged to participate in the practice of 
Christian life that the message emphasized. A Korean proverb 
says, "The Good medicine is bitter to eat, but is good for 
health, and honest advice is hard to hear but good for 
behavior." Likewise, the scholars' preaching, which strongly 
asks for responses to injustice and participation in 
suffering, is somewhat bitter to take and a big burden to 
bear. 

An Analysis of the Sermons of Three 
Representative Churches 

This writer analyzed three sermons of chosen preachers 
and evaluated their special peculiarities. 
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A Church in a Factory Complex 

The Garibong Church is located in the middle of a huge 
industrial complex in the suburbs of Seoul, the capital of 
Korea. The church today is the results of its minister, Rev. 
Sangmyun Han's exertions and sacrifices. Both Rev. Han and 
the Garibong Church are well known and one of the 
representatives of the PROK in terms of her contribution and 
growth. 

The Garibong Church was the first place where Rev. Han 
ministered to civilians. After finishing his theological 
studies, he had served as a chaplain to the Army for fifteen 
years. With his discharge from the army, he became a senior 
pastor of the church which was small (with about eighty 
members). 

Since the early 1960s, the Garibong district changed from 
typically poor agricultural fields to the earliest and largest 
industrial complex. The industrialization of Korea has 
stimulated both the church and society. The membership of the 
Garibong Church has grown enormously. 22 The church has kept 
step with the development of the circumstances and is filled 
to capacity every Sunday, commonly with three morning services 
plus an evening service. 


22 The average number of Sunday attendants in 1970 was one 
hundred and fifty. It had exceeded over one thousand in 1978, 
seventeen hundred in 1987, and twenty-four hundred in the 
following year. Today, church growth has stopped suddenly and 
remains the same as three years ago because of the move of the 
industrial complex, caused by the expansion of metropolitan 
Seoul. 
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The changes of the church can not be understood separated 
from the. context. One of the characteristics of the Garibong 
Church is the membership. The large majority of the church is 
constituted by the factory workers, especially teenage girls 
and the lower working class people who have adopted the 
Christian faith since they came into this area. For the last 
three decades, the situation of their lives has been unstable 
and difficult, with frequent moves. Rev. Han has ministered 
to this church for twenty-six years and shared his joys and 
sorrows with them. This writer will analyze the sermons in 
the book The Church in the sufficiency of the Spirit 2 3 , a 
collection of sermons which were proclaimed from the pulpit 
and published in the remembrance of Rev. Han's thirty-seven 
years of ministry and sixtieth birthday in 1990. 

Title: Blessed are Those Who Endure 

Text: James 1:2-4 

Development: Inductive 

Question: What is the secret to overcome the trials 

and be crowned? 

Assertion: We should endure the temptations which come 

from evil desire. 

Invitation: Consider yourself fortunate when all kinds 
of trials come. 

1. The meaning of the word, "endure." 

A. To endure the trials means to overcome. 

B. Examples of tests in school. 

C. Tests in the spiritual journey. 

2. The keys to endure the tests and trials. 

A. Adam, the first man, a model who failed in regard 
to temptation. 

1) Many mirages in life. 

Illustration: The pioneers who came across the 
death valley . 


23 Sangmyun Han, Sunarvuna Chunamanhan Gvohoe [The church in 
the sufficiency of the Spirit] (Seoul: Kumran, 1990) 
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a. material temptation. 

b. sexual temptation. 

c. religious temptation. 

2) Jesus gives us the secrets to success. 

a. Jesus' temptations in the desert. 

b. the secrets: prayer, 

Word of God, 

Sacred and devoted life. 

3) The trial of Christians. 

Quote: "Happy are you when people insult you and 
persecute you...." (Matt. 5:11) 

3. To be a good Christian, believers are tried in the 
furnace like pure gold comes from the melting 
furnace 24 

Title: Let's Welcome Jesus Who Comes into the World 

Text: John 1:8-14 

Development: Deductive 

Question: How can we meet Jesus who is invisible? 

Assertion: Those who receive Jesus and believe in him 

become children of God. 

Invitation: Come into the new life which is full of 
grace and truth. 

1. The meaning of "believing in Jesus." 

A. To believe in Jesus is the same as to receive him. 
Illustration: A man who repented from his life as a 

pick-pocket through participation in 
an evangelical revival service. 

B. The words of God have strength to change lives 
and to solve problems. 

2. What a surprising blessing. 

A. The right to be children of God. 

Quote: "You are the chosen race, the king's priests, 

the holy nation, and God's own people." (1 Pet. 
2:9) 

B. The surprising event of glory. 

Quote: "We are the witness of his trial...." 
Illustration: Mr. Holt, the father of orphans. 

C. The fullness of grace and truth. 

1) The gifts from the Holy Spirit. 

2) Miracles and changes. 

Illustration: Zacchaeeus' transformation with great 
joy. (Luke 9:1-9) 

3. Re-confirmation: We are the children of God 25 


24 Sangmyun Han, 17-25 (translation mine). 

25 Sangmyun Han, 35-42 (translation mine). 
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Title: 

Text: 

Development: 
Question: 

Assertion: 

Invitation: 


On which Side Do You Belong? 

Exo. 32:25-29 
Inductive 

On which side are you? The Lord's? or the 
other's? 

Christians should announce their attitudes 
distinctly. 

Let's be subject to God's side and do his 
work until we win the prize. 


1. The context of the text. 

A. Moses' absence to meet God at Mt. Sinai. 

B. People's idolatry. 

1) To make a bull out of melted gold. 

2) To worship to idol. 

C. God's anger. 

D. Moses pleads with his God. 

2. Who are the people chosen on the Lord's side? 

A. Those who choose God. 

Illustration: The many occasions in which we must 
make our decision: school, major, 
job, partner, faith, etc. 
Illustration: The exclusivism of Christianity and 
its strong self-righteousness. 

1) Christians' strong commitment. 

2) Where do you stand? 

Illustration: Elijah or the prophets of the Baal 
(1 Kings 18:1-40) 

Illustration: Joshua's speech at Shechem "As for 
my family and me, we will serve 
the Lord." (Josh. 24:14-15) 
Illustration: Comparison of David and Goliath (1 
Sam. 17:4-54) 

B. Those who made their decision clearly. 

1) Confess their faith with their mouth. 

C. Those who obey the commands desperately. 

3. Our situation. 

A. Full of mammonism and materialism. 

B. The necessity to respond to the challenges. 

Quote: "With truth as a belt, with righteousness as 

your breastplate, salvation as a helmet, and 
the word of God as the sword which the 
spirit gives you." (Eph. 6:14-17) 

Rev. Han's preaching is clear and without difficult 

passages. The Garibong Church is located in a place which 

definitely needs the urban and industrial mission; moreover, 

it is a member of PROK which stresses responsibilities to 
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society. Rev. Han also understands that the Kingdom of God is 
fulfilled by both the concerns of the society and individual 
salvation. Both are necessary for mature ministry and church 
growth. However, through his preaching, he emphasizes his 
ministerial priority. His priority for the ministry is the 
spiritual enlightenment of individuals and their confidence in 
their salvation. His most important concern is to realize 
church growth. In other words, social involvement is an 
important aspect of mission, but it is not the prime one. 26 
Rev. Han decided to emphasize the firm belief in individual 
salvation in his sermons. He always stressed three points in 
the body of the sermon. Host of the sermons end with 
exhortative messages and encouraging advice. 

A Church in an Inner City 

Rev. Keunsoo Hong is a stereotypical minister of the 
PROK. He had various experiences in Korea and America as a 
minister. While he was in Boston, Massachusetts, he 
participated in the social justice movements, and in the anti- 
Korean dictatorship and pro-unification movements of Korea. 

After he became the senior pastor of the Hyangrin Church 
in 1986, two-thirds of the members have changed and the 
numbers have reduced by half. 

The Hyangrin Church was founded in 1953 by the young 
elites who disliked the authoritative church structure. The 

26 John Lee, "Mokhoe Useunjuck Gyohoe Sungjang," [Church 
growth, the prime point in the ministry], Wolqan Mokhoe [Pastoral 
Monthly], May 1988, 204. 
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members of the church are still educated and upper-middle 
class people but most of the founders, the first generation of 
the church, and their families (who were upper-middle class 
and had vested rights) have moved to other churches. The 
reasons for them to depart the church were the messages of 
Rev. Hong. He has not hesitated to proclaim right and wrong. 
When the labor unions were formed for the first time in Korean 
history, there was some turmoil and polarized opinions. Rev. 
Hong clearly supported the workers through the pulpit and 
criticized the wickedness and avarice of the owners. The 
reduction of the old numbers is remarkable and at the same 
time new members come to the church as well. Rev. Hong is a 
protagonist of the unification movement both in and out of 
church circles. He was put into prison for two years for 
breaking the anti-communist Laws. 

Title: A Challenge From the New Era 

Text: Matt. 9:14-17 

Occasion: New Year Sunday 

Development: Inductive 

Question: Why do we reject becoming a new being? 

Assertion: The Christian churches today have become 

totally enervated and have degenerated into 
reactionary conservatives. 

Invitation: Let us prepare the fresh wineskin for the 
challenge of the new era. 

1. The wine and the culture. 

A. The method and the culture of preserving wine. 

1) Comparison between the Gospel of Jesus and the 

new wine. 

a. As a character of Revolution and its 
explosive trait. 

b. As a new thought. 

B. The context of the biblical situation. 

1) Jesus as a Gospel for the liberation. 

a. The conservatives or the reformation? 

b. Sustaining the structure or liberating? 
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c. The material value or the moral value? 

2. Our faults today. 

A. Resisting the pouring of the new wine into the 
fresh wineskin. 

B. The Christians tried to contain the Gospel in the 
bigoted Judaism. 

C. The Christians tried to contain the Gospel in the 
power ideology of Rome. 

Illustration: The Christianity in the Roman empire. 
Illustration: The corruption of religions for the 
national security ideology. 

D. Korean Christians try to sustain the ruling 
ideology. 

1) Apart from the oppressed. 

Illustration: "Jesus with the golden crown" by 
Chiha Kim, well-known Korean 
litterateur. 

2) The church interferes with the power of the 
Gospel and removed the revolutionary energy of 
Christianity. 

3. What is "new." 

A. Koreans wrong choice: safety? 

Illustration: The result of the 1992 Presidential 
election in Korea. 

1) A choice of division, instead of unification, 
national liberation, and national independence. 

2) A choice of status quo instead of transformation 

B. The meaning of our choice: resistance against the 
changes of the world. 

C. When will we be willing to admit the challenges of 
the new era? 


Title: 


Text: 

Occasion: 

Development: 

Question: 

Assertion: 


Invitation: 


One Who Comes to Us As a King of 
Righteousness and Peace - The Lord Who is in 
the Heights, Save Us Today! 

Matt. 11:1-11, Zech. 9:9-10 

The last Sunday in Lent, Palm Sunday 

Inductive 

Why did he come into the world with the 
wretched? 

The messiah has real power over the militant 
ruler and the power of righteousness and 
peace destroys the war chariots. 

Let us meet with the Jesus of the Hinjung. 

He is not a sentimental victor. 


1. The meaning of Palm Sunday. 

Quote: The people who shout "Hosanna," hailing Jesus 
with branches of the tree. 

2. Jerusalem entry of a country man from Galilee. 

A. The Scripture description. 

1) Strange happening with the people. 
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2) Like a triumphal entry of the victory troops. 

3) Their slogans are not a song or praise but a 
kind of shout of demonstration or protest. 

B. The general preaching on the triumphal entry. 

1) Different interpretations of theologians today. 

a. Different assertions: an ordinary entry which 
was not paid attention to. 

b. "Many people"(v.8) does not mean numerical 
but "other" people. 

C. Despite the small revolt, the acts of Jesus are 
important. 

1) The slogan is sedition. 

a. "Save us now" is an expression of distrust to 
the Roman power. 

b. Lack of confidence in the religious leaders. 

D. The message from the prophet Zechariah. 

1) A humble messiah riding on a donkey. 

2) A destroyer to the war chariots, the horses, and 
their bows. 

Illustration: The critics of the "Christian 
realism" of Reinhold Niebuhr. 
Illustration: To criticize the theory of the 

power balance by the increase of 
military weapons. 

3) The builder of peace and righteousness. 
Illustration: The nuclear weapon in Korea. 

3. An expected ideal messiah of Judaism. 

A. Two messiah-ships. 

1) Building up righteousness. 

2) Preaching peace. 

Illustration: The power structures of the world 
powers. 

B. Peace comes from the practice and the exertion to 
build Justice. 

C. Jerusalem entry of Jesus was not a triumphal event. 

D. His way was to be crucified and identified with the 
Minjung. 


Title: 

Text: 

Development: 
Question: 
Assertion: 

Invitation: 


The Narrow Way 
Matt. 7:13-20 
Deductive 

Which way do we follow among many? 

Jesus is a narrow way himself and lives the 
way to the narrow gate. 

Let us stand on the way to worship God 
instead of worshipping idols. 


1. The understanding of the way. 

A. The way as morality. 

1) Many religions, many ways. 

Illustration: Christianity was a narrow way in 
the popularity of Judaism at 
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Jesus' time. 

2) The narrow way in Jesus' teaching. 

2. The way leads to the narrow gate. 

A. Jesus' trials by the devil in the wilderness. 

1) Being asked to preform economic miracles. 

2) Being asked to demonstrate religious 
omnipotence. 

3) Being asked to demonstrate political strength. 

B. The rejections of Jesus to the tempter. 

1) The limitations of a human being. 

Illustration: "The Road not Taken" a poem by 
Robert Frost. 

C. Jesus chooses a narrow way. 

1) Life and eternity. 

Quote: "Jesus is a bread of life." (John 6:47- 
51) 

2) To serve and love. 

Quote: "Love one another." (John 13:34) 

3) To reconcile and be at peace. 

Quote: "Father, forgive them." (Luke 23:34) 
Quote: "Happy Those who are...." (Matt. 5:9) 

3. The way to follow Jesus is narrow. 

A. Its difficulties. 

Illustration: Compare to the way of science. 

B. More difficult than the way of philosophers. 

C. Human way is the way to death. 

D. Which way do you stand in now? 

Illustration: "The Way" a poem by Namju Kim. 

E. Let us go in through the narrow gate. 

Rev. Keunsoo Hong is strongly oriented to the context of 
society and the concerns for social justice and righteousness. 
He does not cite many illustrations in his preaching. His 
hermeneutical tool is the sociological and political 
interpretation of the Bible. The sermons are prepared by 
scholarly exegesis and from the perspective of the social 
sciences. He is resolute against injustice. The church 
structures have been changed from the minister-centered to lay 
person-centered, a more democratic way. The decisions of the 
church are made by all the representatives of the members. 

It is a rule that he used to begin sermons with the 
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socio-political survey as an introduction, and conclude with 
the invitation to construct a society which is filled with 
righteousness and peace. He opens the pulpit to the other 
church leaders including both the Anglican Church and Roman 
Catholic priests. Fourteen times a year the Sunday service 
has been preached by guest speakers. 

A Church in a Residential Area 

Rev. Jungpyo Lee and his preaching is famous to the 
churches in the PROK and in other churches today. Throughout 
the ten volumes of his sermon collection, his preaching has 
two emphases: one is Kerygma, the proclamation of the Word of 
God, and the other is pastoral care, helping the people to 
live happily. The parable by which he has defined preaching 
illuminates his style. He understands that life in this world 
is analogous to that of a traveler; the church is a tavern, 
the ministers are inn-keepers; their duties are to give 
consolation, to supply good food, and encourage the travelers 
with words. 27 

The early sermons of Rev. Lee had less stress on social 
involvement but the messages of the 1980s and 1990s changed to 
include a historical consciousness. He directly illuminates 
social affairs in his preaching. At the beginning of the 
1990s, Rev. Ikwhan Noon, who is also a member of the PROK, 
visited North Korea without official permission by the 


27 Jungpyo Lee, Insaeno Jumak [The tavern of life] (Seoul: 
Kumran, 1993), 4-5. 
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government. In the pulpit, Rev. Lee declared that the visit 
of the older minister will contribute to the dialogue between 
the two Koreas, although the government severely denounced the 
action of Rev. Moon and labeled him a communist. More than a 
hundred members of Hanshin Church have moved to other 
churches. Rev. Lee uses various metaphors and favorite words 
and concepts. He employs many short and long examples and 
illustrations. 

The Hanshin Church is located in the center of an 
enormous apartment district which is populated by upper-middle 
class, educated people. 

Many of his sermons are about the Christian life. He 
desires the proclamation to bring out the glory of God, and 
happiness and liberty to the congregation. The sermons are 
placed at the center of the Sunday service, as the Reformed 
tradition does, and preaching takes two-thirds of the service. 
On the other hand, the ritual elements are weak. All the 
procedures of the service centralize upon the abundance of the 
pulpit. 

Title: The Poor Jesus and the Opulent Life 

Text: 2 Cor. 8:9 

Occasion: Christmas Sunday 

Development: Inductive 

Question: Why we do not have gratitude in our life of 

faith? 

Assertion: We are affluent only when we are living with 

Jesus. 

Invitation: Shall we meet Jesus and imitate his humility 
and self-lowering? 

1. Which Jesus are we looking at. 

A. Two aspects from one Jesus. 

1) The richness of our present. 
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2) The richness of our future. 

B. Life looking at him. 

Illustration: The stoning and the death of Stephen. 
(Acts 7:54-56) 

2. Jesus who has many aspects. 

A. The perfection, the result of following Jesus. 

1) The humility of Jesus from the birth. 

Illumination: The richness in material and the 
richness in mind. 

Illumination: The servant and the Lord. 

B. Looking at a poor but rich and perfect sacred One. 
1) The purpose of being poor. 

Illumination: To make a model. 

Illumination: Story of the "Wealthy person and 
his poor relatives." 

Illumination: Story of the "Big Company." 
Illumination: The avarice of humans is more than 
a pig. 

Illumination: The poverty of Jesus and our life 
today. 

C. Then, why did he become the poor? 

1) For our sake. 

Illumination: The corruption of the first Adam 
and recovery of the second Adam. 

2) No satisfaction with the earthly food. 

3) Jesus, the bread of life. 

3. The richness of our life. 

A. The life standard of today. 

Illumination: The less luggage, the better for the 
traveler. 

Illumination: The change of the rural life in 
Korea. 

B. Materialism can not solve the lack of spirituality. 

C. Where can we find Happiness. 

1) With Jesus. 

2) Through humility. 


Title: 

Text: 

Development: 

Question: 

Assertion: 

Invitation: 


Live in Joy 
Deut. 16:9-17 
Inductive 

Why is there a lot of agony in our life? 

The liberated people have to express thanks 
by sharing and offering. 

Be happy and enjoy our lives. 


1. The life in the providence of God. 

A. The reasons we thank God. 

1) The life under the grace of God. 

2) The food we do not cultivate. 

B. God's gifts to live happy. 

1) Religious festivals of Israel, 
a. The passover. 
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b. The harvest festival. 

c. The festival of shelters. 

2) The expression of our gratitude. 

C. Three kinds of Christians. 

1) Slaves in Egypt. 

2) Foreigner in the wilderness. 

3) Settler in Canaan. 

2. Inhabitants of the promised land. 

A. Those who are happy. 

1) Happy with the place where his name is put. 

2) Happiness comes from two sources. 

a. From the world. 

b. From God. 

Illumination: David. 

Illumination: Solomon. 

Quote: "Come, every one who is thirsty." 

(Isa. 55:1-2) 

3) Humans are always thirsty. 

4) The true happiness. 

Quote: "Happy are those who reject the advice of 
an evil man...." (Ps. 1:1-2) 

5) Salvation and grace, not future but today. 

B. Those who are sharing. 

1) Three relationships. 

a. Family members. 

b. The Levites. 

c. The oppressed. 

2) The Bliss is enlarged when we share with one 
another. 

3) The communal entity of the Kingdom of God. 
Illumination: The last supper of Christ. 
Illumination: "Sharing" a poem by Heiin Lee, a 

nun. 

C. Those who are happy to offer. 

1) Our expression of hope. 

2) Our expression of gratitude. 

3) Our expression of confession. 

3. The reflection on the past. 

A. Toward Canaan. 

B. Remembrance on God's guidance. 

Quote: 

Quote: 

Title: 

Text: 

Development: 

Question: 

Assertion: 

Invitation: 


"God loves the one who gives gladly." 

(2 Cor. 9:7) 

"God, our father." (Heb. 12:2) 

The Consolation of Church Attendants 

Matt. 11:28-30 

Deductive 

Where can we find real consolation in the 
life of this bitter world? 

Jesus had taken the cross to liberate us 
from burdens. 

Come to the church to be comforted and 
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worship. 

1. Consolation: the best word to be heard. 

A. The Christian life. 

Quote: "All who are tired from carrying heavy 
loads...." (v.28) 

B. Jesus is the only savior. 

C. Christians are those who have already been invited. 
Illustration: The resurrection of Jesus. 

2. God-Human Consolation. 

A. Human needs: rest. 

Quote: The Creation story. 

B. Human loss. 

Illustration: Sin and expulsion of the first man. 

C. All creatures suffer. 

Illumination: King Solomon and his 

Ecclesiastes. 

Illumination: Jesus' burden of cross which is for 
us. 

D. The redemption of Jesus. 

Quote: "I am going to prepare a place for you." 
(John 14:2-3) 

Illumination: Home and family. 

Illumination: The relationship between mother and 
baby. 

E. Humans in the breast of Jesus. 

Illumination: The church as a home-base of 

consolation. 

Illumination: Born again experience. 

F. The Atonement. 

Quote: "I have been put to death with Christ on the 
cross.” (Gal. 2:20) 

3. The ultimate purpose of Jesus. 

A. To love us. 

B. To make us happy. 

Quote: "A prayer for forgiveness." (Ps.51) 

C. Welcome to the church anytime, anybody, and 
anywhere. 

Rev. Jungpyo Lee claims that the ministry is the work of 
saving the life of dying people. The ministers in the pulpit 
are to be the sacrifices, so the attitudes of ministers are to 
be like the martyrs. 

Rev. Lee is an eloquent speaker with charismatic power 
which attracts the attention of people. He selects the proper 
terms in his preaching and draws up new concepts and 
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interesting metaphors such as "the happiness of another 
world," 28 "the mystery of a tidbit," "Jesus, a tidbit from 
Heaven," and "the church, a train toward the old homeland." 
When he discloses a fact that he has in mind, it is often 
multifaceted and the audiences enlarge the meanings. 

He is an outstanding preacher in biblical interpretation 
and in contemplation of the Bible. He has used all sorts of 
examples and illustrations for sermons, and refers often to 
society and historical consciousness. Rev. Lee has 
contributed to awakening the common people who are satisfied 
with their standard of living but still have a consciousness 
of responsibility to the church and society. His sermons 
activate the congregation to apply Christianity outside of the 
church. 

In summarizing this examination, the styles and contents 
of the sermons totally depend on the individual character of 
the preachers, and it is difficult to find a unanimous 
character from the chosen preachers. However, there are a few 
common features. 

1. Their approaches to the text have been related to 
sociological interpretations and perspectives. They do not 
separate the church and its proclamation from the contemporary 
issues or social problems. 

2. Their preaching also shows familiarity with scholarly 


28 The sound of Byulsei (another world) in the Korean 
language has another meaning — "decease." 
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exegesis. Even though the preachers try to transform the 
message from an academic analysis to the terms and concepts of 
the pew, the terminology and the methodology of the preaching 
are difficult for the congregations. 

3. They show various styles of preaching. Some of them 
followed the traditional way, for instance, three point 
preaching. But most of them are freed from the fixed styles 
of sermons. Each sermons contains many short and long 
illustrations and metaphors. 

4. In general, the sermons of the growing church are 
easier and they place emphasis on individual salvation and 
introrse faith, blessing and happiness in this life and in the 
after life. 

5. The preaching in the services takes an important role, 
lasting approximately two-thirds of the entire worship. It 
shows how the tradition of the "Word of God" is strong not 
only in the Protestant church in Korea but also the PROK. 
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CHAPTER 4 

The Characteristics of Preaching Styles in the PROK 
For forty years, since the PROK began a "new epoch," the 
preaching of the PROK has been different from other 
denominations. This preaching style has become a defining 
feature of the PROK churches and often represents the 
theological tendencies of the PROK. But for the last thirty 
years the PROK has also been the slowest growing denomination, 
in the context of the amazing growth both in quality and in 
quantity of the Korean churches. 1 There is a correlation 
between church growth and the characteristics of preaching. 
This means that the distinctive features of the preaching of 
the PROK might be influencing its rate of growth. This 
chapter points out five distinctions in PROK preaching: 
scholarly preaching; political preaching; topical preaching; 
in-directive preaching; and manuscript preaching. 

Scholarly Preaching 

It is commonly acknowledged that the sermons of the PROK 


1 These succinct statistics show the slow growth of the PROK 
from 1954 to 1993. This documentation comes from the Kidokctvo 
Yunaam. 1994 [Christian Yearbook, 1994] (Seoul: Christian 
Literature Press, 1994) and Hankuk Kidokavo Seunaiang Baekvun 
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are difficult to understand and those who attend the Sunday 
services are worried by the intellectual standard of the 
preaching. 

What does this mean? The order of worship and the 
sermons have not brought comfort and hope, but rather burden 
to the congregations with mind challenging messages. Many 
ministers of the PROK have consciously or unconsciously 
followed the patterns which they used to hear and to practice 
in seminary. The contents and the organization process as 
well as the components of sermon structure depend heavily upon 
the preacher's scholarly approach and theological analysis. 

Since the beginning of the PROK, the freedom to study theology 
has been one of the major emphases, so liberal scholarly 
research has been used by the ministers. Naturally, these 
influences permeated into the local church pulpit. Many of 
the chosen preachers, as we already analyzed, begin their 
sermons with explanations of the setting of the text and 
explanations of the theological terms and conceptions and 
their implications. 

At the seminar on theological reflection on the 40th 
anniversary of the PROK in 1993, Rev. Aaron Park was invited 
to give a lecture from the conservative's perspective, which 
he titled "An Understanding of the PROK: Looking from the 
Outside." 2 He pointed out that "the churches of the PROK are 

2 Rev. Dr. Aaron Park is a retired professor of the Assembly 
Theological Seminary and a son of Dr. Hyungyong Park, who was the 
prime figure to expel Rev. Chaejoon Kim from the membership of 
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pedantic. The PROK has not only fostered a number of liberal 
theologians, but also helped to develop modern theologies such 
as Neo-orthodox theology. Social-involvement theology, 
political theology, and most recently Minjung theology. 
Therefore, the churches of the PROK have been regarded as 
scholastic churches." 3 Exegesis, hermeneutics, and theology 
are taken seriously in the preaching of the PROK. As a 
result, preaching is regarded as a lecture. However preaching 
should be more than a theological reflection. It is surely 
more than scholarly research or the presentation of 
"objective" biblical truth. Francis C. Rossow argues, 
"Preaching is rather the stirring proclamation of objective 
biblical truth warmed, charged, by the preacher's God- 
manufactured personal sanctification, enthusiasm, insight, 
experience, and emotional involvement." 4 In the PROK there is 
a gap between the theology of the ministers and the faith of 
the congregation. The preachers have failed to deliver the 
gospel in the words of the people. 

James A. Sanders defines the Word of God as the "nexus" 


the Presbyterian Church in 1953. His official invitation and 
visit was the first epochal event in the history of Korean 
Presbyterianism. There have been no scholarly exchanges between 
the conservative and the liberal groups since that year. 

3 Aaron Park, " Bakesuh Bon Kigang." [An understanding of 
the PROK, looking from the outside], Hankuk Gidokkvo Jangnoheo 
Hoebo [Assembly bulletin of the PROK], July-Aug. 1993, 55 
(translation mine). 

4 Francis C. Rossow, "Topical Preaching," in Handbook of 
Contemporary Preaching , ed. Michael Duduit (Nashville: Broadman 
Press, 1992), 87. 
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of the text and the historical context. He gives us an idea 
by which to evaluate the sermons of the PROK. The idea is the 
principal tool of canonical criticism which is the triangle. 
The upper angle represents the freedom of the God of Grace, 
being called a Creator and at the same time a Redeemer. The 
bottom left angle stands for the text or the tradition, and 
the other bottom angle represents the sociological context. 5 
However, the preaching of the PROK is substantial in the 
textual and traditional analysis and emphasizes too much the 
teaching of knowledge to the congregation. The more time used 
for the theological exegesis, the less time remains to apply 
the message to the particular situation in the people's lives. 
It isolates the people from the pulpit. 

Politica l Preaching 

The term "political preaching" means that the sermon 
alludes to the political problems and spends much time on 
political affairs and social involvement. Keunwon Park, a 
professor of practical theology at Hanshin University, points 
out that political theology is not "full of political 
utterances and discussion. Rather, political preaching means a 
sermon which is not separate from the human situation but 
directly related to contemporary life." 6 The churches in 
Korea have shown polarized views of the State. One view has 


5 James A. Sanders, Canon and Community (Philadelphia: 
Fortress Press, 1984), 77-78. 

6 Keunwon Park, 47 (translation mine). 
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the external appearance of a total indifference to politics, 
but psychologically aligns herself with the government. The 
other takes up an active opposing attitude to the status quo 
politics and protests the oppressing social and collective 
structures. The policy of de-politicalization, especially 
from 1920s to 1930s, was promoted by the missionaries under 
Japanese colonialism in order to presume the churches. After 
the liberation, Christianity in Korea was in silence for a 
while. As the irregularities and the corruptions of society 
increased and the infringement upon human rights grew, the 
prophetic message of the PROK was noticeably proclaimed. This 
was particularly true under the dictatorship of President 
Chunghee Park in the 1960s and 1970s. The proclamation of the 
PROK churches, which were actively involved in the movements 
opposing the injustice and the corruption, became a model of 
social conscience. The ministers and the theologians of the 
PROK argued and identified themselves with the people's 
struggles, their pains and agony, frustration and despair. 

Rev. Jungpyo Lee says, 

"Jesus did not separate individual salvation from 
the salvation of the nation, which was the same 
thought of the prophets of the Old Testament. 

Moses identified the salvationof the nation with his 
own future (Exod. 32: 32), and St. Paul was even 
willing to be cursed in order to save his own 
people. This is the same affection of Jesus who 
lives to save us. Thus, as long as we turn our 
faces away from history and our people or are 
satisfied with just our own salvation, we can not be 
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saved in a whole sense." 7 

The distinct leaning toward political preaching appears 
not only in the pulpit of the PROK but also on the lecture 
platform of the Hankuk Theological Seminary. 8 This preaching 
and teaching have often been contradictory to official 
government policy and practices. This has caused head-on 
collisions against the government, which then persecuted and 
imprisoned ministers, church people, professors and seminary 
students. This vicious circle of prophetic (political) 
preaching and imprisonment continued until the 1990s. 

However, these prophetic sermons and lectures were the 
confessions of the pastors and teachers. The sermons and 
lectures reflected the injustice and the corruption of the 
society which preachers both saw and experienced. When the 
scholars were in prison cells or in exile, they read the Bible 
from the perspective of the oppressed and the poor. They 
began to realize that the Bible was good news for the 
marginalized. The PROK and Minjung theology had the same 
roots and shared the joys and sorrows together. This 
sociological and socio-political interpretation of the 
Scripture inevitably prevailed in the sermons of the PROK. 

Rev. Namdong Suh, an originator of Minjung theology and a 

7 Jungpyo Lee, Miniokeui Heenvun [The Jubilee of the people] 
(Seoul: Kumran Press, 1990), 3 (translation mine). 

8 Hankuk Theological Seminary is the successor of the Chosen 
Theological Seminary. Since 1981, this seminary has developed 
into a university with adjacent departments of liberal arts, 
which is called Hanshin University. 
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minister of the PROK, urged the preachers to be the priests of 
Han in their prophetic witness to the Gospel in Korea at that 
time. 9 The prophetic and political preaching has been a major 
reason for hindered church growth because political preaching 
is regarded as dangerous theological liberalism which denies 
the authority of the Scripture or is even pro-communist. The 
conservative groups reviled the churches of the PROK as 
liberal, pro-Communist, and pro-North. 

However, it was an important contribution of the 
prophetic preaching of the PROK that the hope offered by God 
is a direct response to the suffering of the people. 

There has been a great transition in the political 
preaching throughout history. Its contents and interest have 
been changed by the national and the international situation. 
The most important task which Koreans face in the 1990s is the 
peace and the unification between the South and the North. 
There are still dangers and stern limitations in addressing 
the topics of peace and unification. In spite of these 
difficulties, the churches of the PROK have distinctly 
manifested that their most urgent tasks for the social mission 
are democratization and unification. The PROK organized a 
committee for peace and unification under the General 
Assembly. They publish prayer formulas and sermon guidelines 
to use in the Sunday service for peace and unification. Both 

9 Namdong Suh, Miniuna Shinhakuh Tamgu [The exploration of 
Minjung Theology] (Seoul: Hangil Sa, 1983), 43 (translation 
mine). 
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the Assembly and some churches of the PROK, for instance 
Hyangrin Church, have studied with legal experts and 
promulgated an alternative proposal of the Constitution for 
the Unified Korea. 10 Very few people welcome this active 
social involvement of the churches, but the majority of the 
Christians and churches stubbornly reject church involvement 
in the society and politics. This strong tradition of 
political preaching by the PROK is a very distinguishing 
characteristic which is not to be found in other churches. 

Topical Preaching 

To begin with, there is no clear distinction between 
topical and textual preaching since the two approaches blend 
together. Scholars suggest the differences of the two genres 
come from the approach to the sermon and the development of 
its structure. 11 A succinct definition of topical preaching 
is that "it begins with a theme and goal in the mind of the 
preacher.... Topical means the preaching is on a subject 
which the preacher has begun to develop before he turns to a 
text to define it." 12 According to Keunwon Park, the most 

10 The committee on peace and unification of the PROK has 
published a series of nine pamphlets on peace and unification. 
The latest volumes are Nambukhan Hvunhaenq Hunbu pui Biavo Yeunqu 
[Comparative study on the existing Constitutions of South and 
North Korea] (Seoul: PROK Press, 1994), and Tonq-il Heenyeunqua 
Tona-il Hunbup [The Jubilee for unification and the Constitution 
for unification] (Seoul: PROK Press, 1993). 

11 Rossow, 84-85. 

12 Rossow, 85, citing Richard R. Caemmerer, Preaching for 
the Church ( St. Louis: Concordia Publishing House, 1959), 133, 
139. 
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popular style of preaching in Korea for the last fifty years 
has been topical or thematic preaching. He claims that these 
kinds of topical or thematic sermons which do not contain the 
biblical exegetical interpretation were neither academic nor 
legitimate in methodology. 13 In this chapter, the term 
'•topical preaching" includes most sermons which were described 
above and is not different from the term "contextual 
preaching." From this perspective, the sermons of the PROK 
are more topical than textual or expository. The messages and 
sermon outlines come from certain situations or specific 
events, rather than from the biblical text assigned by the 
liturgical lectionary. The ministers of the PROK have been 
taught to be preachers with the Bible in one hand and the 
newspaper in the other, and they are very sensitive to society 
and willing to respond to contemporary events. 

As a matter of fact, each Sunday is unique and is 
liturgically arranged according to the seasons of the 
Christian calendar even though it is of lesser importance than 
in the Roman Catholic Church. The General Assembly of the 
PROK occasionally publishes the outlines or whole contents of 
sermons for special or commemorate services and distributes 
the materials to the churches. In addition, the PROK has 
added more events and seasons to the Christian year, such as 
Liberation Sunday, Sunday for the Disabled, and Sunday for 


13 Keunwon Park, 96. 
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Peace and Unification. 14 These enactments encourage 
contextual and topical preaching from the pulpit. If one 
makes sermons in accordance with the guidance and the sermon 
outlines which are published by the Assembly, the sermons can 
not escape being contextual. The General Assembly and most of 
the churches of the PROK have been more concerned with events 
outside of the church than other denominations. In general, 
the liberal church prefers contextual preaching. 

It is a characteristic of topical preaching to choose a 
text for the preacher's convenience. The preacher first has 
an idea and then searches for a biblical text, without rigid 
limitations or the compulsion to deal with every verse, 
phrase, or word in a text. Topical preaching has at the least 
two problems. One is the random selection of the Biblical 
text as the preachers wish. The other is that preachers do 
not take biblical exegesis, hermeneutics, and theology 
seriously. However, we have already shared that the sermons 
of the preachers of the PROK are less simple, scanty in 
exegesis, and not limited to a given text. They build their 
sermons from contemporary events or the stories of human life 
and give detailed analysis of the theological terms or 
conceptions related to these. The preachers rarely begin by 
exposing the text. The topical and contextual approaches lead 


14 The commemorative services which have been enacted by the 
PROK and the National Council of Churches (NCC) fill up more than 
half of all the Sundays each year. In the case of 1995, thirty- 
two services of fifty-two Sundays are commemorative. 
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people's thoughts to be open to wherever the preacher leads. 
The preacher connects the biblical passage with a context or 
the subject which he would like to proclaim. The sermons of 
the PROK are most often topical sermons and rarely textual. 

In-directive Preaching 

The conclusion is the most important part of a sermon and 
its specific pattern will prove the characteristics of the 
sermon. By the conclusion, we generally mean the last part of 
a sermon, the part that embodies the purpose. Andrew W. 
Blackwood said that what are ideally the most effective 
sermons are the ones which start with interest and end with 
force. He emphasized the conclusion of the sermon using the 
metaphor that with preaching a sermon, as in making an 
airplane flight, the chief test comes at the end. 15 

The traditional patterns of ending in the Korean church 
are either a direct appeal or a final summary which 
recapitulates the points of the message. A example of a 
direct appeal is in the sermon "Blessing of the New Life" (2 
King 2:19-22) by Rev. Hakil Chang. He gives a brief 
explanation about four figures of the Bible: Moses, Elijah, 
and Elisha in the Old Testament; and Peter, a disciple of 
Jesus. These great people have common features: (1) they are 
men of devotional faith, (2) they are men of prayer, and (3) 
they are men of decision. He shows "the secrets of 

15 Andrew W. Blackwood, The Preparation of Sermons (New 
York: Abingdon-Cokesbury Press, 1948), 162. 
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blessedness." The first key to be blessed is living with 
Jesus; after that every problem will be solved. The next key 
is living in a new life. The preacher relates the situations 
of the text in which the water is naught and the ground barren 
with the spiritual barrenness of the people. At last, he 
summarizes three points: the first is preparing a new cruse 
which means to live in the Words. The second is to put salt 
therein, which means living with a new mind, new decision, and 
new belief. The third is to bring them to God, trusting only 
the Lord. 16 The message in the Korean church preaching seems 
like either a direct instruction or an ethical teaching. Rev. 
Ikwhan Moon, a famous social preacher and leader of Korea and 
also a minister of the PROK, pointed out the moralistic 
preaching in Korea. He says, "Most of the proclamation from 
the church is not the Gospel but Oriental morality or 
Confucian ethics." 17 Rev. Yongok Kim, a former professor of 
the Methodist Theological Seminary, argues that the sermons of 
the Korean church are still under the influence of allegorical 
interpretations. This distorts preaching or becomes 
preaching without the Bible. Even though a sermon starts from 
the biblical text, the sermon leaves the text because of the 
preacher's over-subjective and exceedingly arbitrary 

16 Hakil Chang, "Blessing of the New Life," Geu Malsseum 
[The Words], Oct. 1993, 301-04 (translation mine). 

17 Ikwhan Moon, "Hankuk Christianui Shinang Saengtae" 
[Types of beliefs of Korean Christians] in Kidokavo Sasang 
Kanachoa [Reflections on Christian thought] (Seoul: Korean 
Literature Society, 1963), 290 (translation mine). 
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interpretation. 18 However, the end of sermons in the PROK 
have been concluded with either an in-directive application or 
sometimes stopped without formal conclusion. This means that 
the preaching is not ended with direct moral instructions, but 
opens the thoughts of hearers and remains an unfilled space 
for the congregation to think and to decide for themselves. 
Such a conclusion may end with a question, the answer of which 
is not expected. A example of an in-directive application is 
in the sermon "Whether to Extract an Eye or Not" (Exod. 20:1- 
17; Matt. 5:27-30). Rev. Keunsoo Hong points out lustful 
thoughts and lustful deeds, and compares the Law in the Old 
Testament and the new teaching of Jesus Christ. He allows a 
space for the explanation of human greed and instincts. Rev. 
Hong points out that when individuals or churches have 
determined to live with and for Jesus, it means that they must 
take a cross and give up their vested rights, which is more 
difficult than to mutilate a part of their body. In the next 
to the last part of the sermon, he applies the message to the 
church which is in transition. Then, he closes with critical 
suggestions for the state and the politicians. Finally he 
asks, "What does the question, 'Do we extract an eye or not?' 


18 Yongok Kim, "Hankuk Gyoheo Seulgyo Yuhyounge Daehan 
Seungseu Haeseukhakjeuk Gochal," [A survey of the biblical 
hermeneutics on the types of sermons in the Korean church] 
Shinhakaoa Seioev [Theology and World] no. 3 (1977): 36 
(translation mine). 
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mean in Korea today?" 19 

Since the preachers of the PROK prefer to build topical 
sermons based on the concerns of society, they dislike giving 
concrete and straight-forward advice. The recapitulations 
which lead the hearers to act and obey, or direct didactic 
endings, are not common in the PROK. Preachers suggest only 
guiding principles of faith and life, not specific lessons or 
instructions. 20 In a collection of sermons by Rev. Keunsoo 
Hong, three out of eleven sermons end with a question, but 
only one makes a direct appeal. In a volume by Jungpyo Lee, 
four of ten end with an optative sentence, but he rarely 
concludes with a direct suggestion. There are also 
exceptions. For example, Rev. Sangmyun Han often ends with a 
formal conclusion. Six of ten of his sermons in his volume 
have personal and direct appeals. However, PROK ministers 
prefer open endings so that the congregation is allowed to 
draw their own conclusions. 

Manuscript Preaching 

In the pulpit of the PROK, sermons are almost always 
written and the manuscript is usually taken to the pulpit and 
read. This preparation and procedure of making a sermon is 

19 This is a sermon which was delivered on March 21, 1993 
from the pulpit of the Hyangrin Church. 

20 Rev. Hyunsam Kim, a leading figure of the PROK, analyzed 
his sermons of 1993. Forty percent of his sermons were on 
doctrine and creeds, thirty percent on personal life, twenty 
percent on political topics, and ten percent on other topics. 
Generally, the sermons of the PROK place little emphasis on 
personal or individual salvation. 
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the most important labor in the ministry life of PROK pastors. 
The preachers of the PROK have been asked to write sermon 
manuscripts since their seminary days. The manuscripts save 
the preachers from perplexity, mortification, failure, and 
reiteration while they are delivering messages at the pulpit. 
It is also an advantage to rescue the preaching from an 
excessive volubility or an extreme vehemence. Therefore, 
these sermons have been corrected and can be delivered with 
confidence. 21 Simultaneously, there are a few disadvantages, 
too. It deprives inspiration from the preachers which is 
given by the presence of the congregation. Manuscript 
preaching communicates less effectively than speaking. Some 
preachers have found themselves too afraid to attempt 
preaching without the manuscript and are thus subjected to it. 

The preachers of the PROK have believed that preaching 
with a manuscript is the best method to deliver the sermon, 
and it is especially important for the Sunday service. Rev. 
Keunwon Park encourages pastors to write a manuscript as if 
one is "speaking," not "writing." But composing a sermon 
means writing, not speaking. However, in manuscript 
preaching, one must attempt to write a draft to be spoken, not 
read. 

All of the seven chosen preachers who were asked to 
analyze their own sermons by the theological monthly 22 of the 

21 John A. Broadus, On the Preparation and Delivery of 
Sermons . 4th ed. (New York: Harper & Row, 1979), 265. 
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Theological Department in Hanshin University have commented 
significantly on the writing process for their sermons. Some 
of them said that they wrote and edited their sermons two or 
three times. This writer has been taught to write manuscripts 
for every sermon and the alumni are also accustomed to the 
reading method of recitation or the free method of delivery. 


22 The title of the theological monthly is Segeiwa S eungvo 
[World and Mission]. It carries a column by alumni on sermon 
analyses. This statistic covers the period from Feb. 1992 to 
Dec. 1993. 
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CHAPTER 5 

A Direction for Reforming 
Preaching in the PROK 

Preaching has been at the heart of the Christian 
tradition from the beginning, and the Reformed tradition 
proclamation stressed it as the central element. Since the 
beginning of the relatively short history of Christianity in 
Korea, the conservative missionaries have influenced Korean 
Christians to apply themselves to reading the Bible and 
hearing preaching. However, Koreans were also influenced by 
the Buddhist habits of reading the Sutra every morning and 
hearing the Buddhist sermon at the temples. The customs of 
the Buddhists were transmitted to the Christians naturally. 

In general, this tradition of honoring the Scripture was 
overemphasized in the church so that Christians came to 
worship the Scripture and words. It is a very strange 
happening that many Christians itinerate to look for good 
sermons and change their membership from one church to 
another. Many Christians participate in the services only to 
hear the sermons. Almost the same thing has happened at the 
churches of the PROK. Although the preaching of the PROK has 
been full of academic sufficiency, proper social concerns and 
involvement, and comparatively well-prepared, those sermons 
have not been attractive to the people for the last forty 
years. Even though church growth has not been the purpose of 
the PROK from the beginning up to now, the explicitly slow 
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increases of the numbers of churches and church members can 
not be separated from the problems of the preaching. 1 It is 
now time to reflect on the problems of the preaching in the 
PROK. This chapter aims to reinforce something which is 
neglected and overlooked by the preachers, and to emphasize 
something important which the present preaching should 
contain. Suggestions for reforming the preaching of the PROK 
can be grouped as follows: holistic preaching, biblical 
preaching, didactic preaching, and liberation preaching. 

Holistic Preaching 

Holistic means, "emphasizing the organic or functional 
relation between parts and whole." 2 According to this 
definition, holistic preaching is an attempt to overcome 
separated concerns, polarized pulpits, and divided 
perspectives. 

The preaching of the PROK, as with other Korean churches, 
tends to separate the sacred and the secular, Christian faith 
and social life, and individual and community. Churches 
hardly ever emphasize all the aspects of the Gospel. For 
instance, the preachers of the PROK who stress the importance 
of social justice, usually ignore and become indifferent to 
individual salvation and to the personal elements of faith. 

There are common cases of the reverse, too. The preaching of 

1 There might be other causes, such as mission strategy, 
mission concerns and evangelism, church administration, or church 
education. 

2 "Holistic," Webster's Third New International Dictionary . 
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the church separates social and individual salvation. This 
perspective extends to the separation of church from society, 
material from spiritual, and politics from religion. 

While the churches of the PROK have been emphasizing 
social involvement since the 1960s, there has been a reaction 
which has been called " Seungpunghoe " (a revival movement 
within the PROK, meaning "Assembly of the Holy Wind" 3 ). The 
churches which participate in the revival movement emphasize 
individual salvation and evangelism so that these churches 
have grown. There are two great polarities in the PROK. 4 
Holistic preaching should have an integrity which includes not 
only individualism and individual salvation, but also the 
social gospel and the peace and justice issues. Material and 
spiritual blessing, forgiveness, hope, consolation, joy, 
thanksgiving, encouragement, and peace are all important 
elements of the preaching but that is not the whole. 

Holistic preaching means that the preaching surmounts the 
narrowed parochialism of churches. The reformed traditions 


3 This movement was organized by the ministers of the PROK 
who realized the necessity for church growth. The ministers and 
the congregations who participate in the movement are more 
enthusiastic, and the churches are growing and relatively bigger 
than others. 

4 It seems that the churches of the PROK are a unity in 
diversity because there has been no segregation since 1953. 
According to the national statistics of 1990, there are more than 
one hundred ten Protestant denominations and more than fifty- 
seven of them are Presbyterian churches. Since 1953, mostly 
conservative and fundamental churches have split. See Yungje Han, 
ed. Kidokavo Yunaam 1991 [Christian yearbook, 1991] (Seoul: 
Christian Literature Press, 1991). 
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lack a consciousness of solidarity, but encourages their 
independence. Moreover, under the situation of the division 
of South and North Korea since 1945, the churches in Korea 
have not only experienced disputes over social-political 
ideologies but also have divided into political and non¬ 
political. A yardstick for judgment has been preachers' 
concerns and the level of focus on the socio-political issues 
in his/her sermons. We should know that the Gospel is much 
bigger than any ideology, and preaching should include these 
socio-political issues. The churches in Korea have been 
utilized by the government as anti-communist and patriotic 
organizations and for national security. The Gospel and its 
proclamation are beyond those ideologies and restrictions. 
Holistic preaching is needed to unify divided issues both 
outside and inside of churches. 

When the theology of Missio dei , 5 which is generally 
accepted as a central theology of the PROK, is applied to 
church life in a concrete form, holistic preaching will be 
involved. The theology of Missio Dei suggests a reverse of 


5 The basic concept of the Missio Dei is that mission work 
belongs to God. God is a protagonist in mission. "Therefore, we 
can speak of church and mission always only with the 
understanding that they are not independent entities.... Hence 
the church is not called on to decide whether she will carry on 
the mission or not. She can only decided for herself whether she 
wants to be church.... The church can only follow in achieving 
what God has already done and is doing. She can only point to 
what She will do. Thus mission is based on the activity of God 
himself." See Georg F. Vicedom, The Mission of God , trans. G. 
A. Thiele and D. Hilgendorf (St. Louis: Concordia Publishing 
House, 1965). 
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the traditional missionary diagram: from God-Church-World to 
God-World-Church. The integral preaching, overcoming 
extremely polarized concerns, contains both individual 
salvation (evangelism) and social salvation (humanization). 
When the Cross of Jesus and the Glory of the resurrected 
Christ are combined in preaching, it is holistic preaching. 

Biblical Preaching 

Our concern is always that the Bible speak to this world 
in the light of the best critical and theological insights we 
can bring. A sermon is an interpretation of the Scripture for 
a new generation of believers. In New Per spectives on 
Preaching Today . Keunwon Park drew attention to the "lack of 
biblical preaching." 6 He cited the criticism of a German 
theologian: 

What surprises me today is that the Bible is not 
totally proclaimed from the pulpits. 

Silence of the text, a secession from the 
textual emphasis, and impetuous 
interpretation of the Bible are common in 
the sermon. Whereas the unfavorable 
passages are easily ignored as if nothing 
had importance, preachers adhere to one or 
two letters of the text and spread out 
these worthless words. It is a true and 
proper expression not only to Western 
churches but also to the churches in 
Korea. 7 

Karl Barth said, "The presupposition which makes 
proclamation to be proclamation and therewith the Church to be 


6 Keunwon Park, 15-16 (translation mine). 

7 Dr. Keunwon Park does not mention who the German 
theologian is nor from where he is guoting. Park, 15 
(translation mine). 
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the Church, is the Word of God- Real proclamation thus 

means the Word of God preached." 8 Rudolf Bohren also explains 
the relationship between the Bible and preaching. He sees the 
Bible as a sermon which is prior to our sermon. That the 
Bible is verified and affirmed should be at the head of our 
preaching. 9 Therefore, the Bible should be understood as a 
whole. The most dangerous problem of preaching is for one to 
interpret the text according to one's own pleasure, regardless 
of the context of the Scripture and the situation of people 
today. Preachers so often match an idea or a subject which 
they want to preach without the Biblical texts. They often 
just enumerate all the biblical references-arbitrarily. A 
sermon entitled "Blessed Decision" (Ruth 1:15-18) by Hongdo 
Kim is a good instance of a sermon dominated by the preacher's 
own ideas. This sermon emphasizes six decisions which are 
neither related to the text nor the context of the cited 
Scripture. The six blessed decisions are as follows: (1) 
decision for repentance, (2) decision to read the Bible, (3) 
decision to pray, (4) decision to engage in mission, (5) 
decision to offer tithe, and (6) decision to attend the church 
every Sunday. 10 None of these decisions can be located in the 

8 Karl Barth, Church Dogmatics , vol. 1, pt. 1 (Edinburgh: T. 
& T. Clark, 1936), 98, 101. 

9 Rudolf Bohren, Seulavohak Weuilron [The principle theory 
on homiletics], trans. Keunwon Park (Seoul: Christian Literature 
Society, 1979), 145. 

10 Hongdo Kim, Bulkiduna [Pillar of fire] (Seoul: Bulkidung 
Sa, 1983), 119 (translation mine). 
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chosen text. Un-biblical and un-theological preaching easily 
shifts to a legalistic or psychological interpretation 
emphasizing obedience and blessing or positive thinking and 
threefold blessing. 11 It is an irony that modern biblical 
studies, which has achieved remarkable results, has never 
contributed to the preaching and pulpits of Korea. It seems 
that theology and faith are different voices which hardly ever 
harmonize with each other. A common problem preachers face is 
that the endeavor to understand a text in its historical, 
literary, and theological contexts often creates a sense of 
distance between the Bible and the congregation. When 
preaching emphasizes the historical interpretation and the 
critical analyses, the text is understood in a metaphysical 
manner or as a theological lecture, and the congregation gets 
bored. 

However, all preachers, conservative, evangelical, or 
liberal, claim that their sermons are theological and truly 
biblical. For example. Rev. Seungjong Shin, the senior 
minister of the Chunghyun Presbyterian Church, one of the 
largest conservative churches in Korea, said that the sermons 
of the conservative churches and mammoth churches are good. 12 

11 Threefold blessings is typical of Rev. Yonggi Cho (Paul, 
then, David Cho). The threefold blessings of salvation, health, 
and prosperity come from 3 John 2: "My dear friend, I pray that 
everything may go well with you and that you may be in good 
health — as I know you are well in spirit" (Today's English 
Version). 

12 Seungjong Shin, "Youngseung Geibaleul Tonghae 
Segeigyohoero Seungjanghan Geumlan Gyohoe" [Geumlan church, which 
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What then is the standard of judgement? It is hard for this 
writer to say that the sermons of the big churches are truly 
biblical. 

Klaas Runnia points out three marks of biblical 
preaching: theocentric, redemptive historical structure, and 

Christocentric . 13 He personally prefers a way of reading (and 
therefore preaching) the Bible which is in terms of Salvation 
history or redemptive history (Heilsgeschichte) . He 
emphasizes an integral understanding on the Bible. Bohren 
said the Bible should be understood both in a general way and 
in particular. Unless a preacher studies the Bible from both 
perspectives, he/she can not understand what God really says. 
If a preacher restricts a part of the Bible, he/she will be 
reduced to factionalism. The preaching which rejects the 
totality of the Bible comes definitely out of half-truth 
preaching. The preaching which contains what God says and 
does, in other words the prophetic preaching, is closer to the 
advisable preaching. This preaching can be inclusive in its 
appeal. 14 

One of the ways to build more concrete biblical preaching 
is the use of the lectionary and church calendar, which is 

became world famous through the development of spirituality], 
wolaan Mokhoe [Pastoral Monthly], Aug. 1993, 177 (translation 
mine). 

13 Klaas Runia, The Sermon under Attack (Exter: 
Paternoster, 1983), 54-55. 

14 Bohren, 147 (translation mine). 
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based on the life of Christ and the coming of the Holy Spirit. 
Through the use of this consecrated tradition of Christianity, 
preachers can be prevented from a breaking away from the 
Scripture. The other necessity is to provide a balance within 
the Old and New Testaments in the pulpit of the Korean church. 
It is important for preachers not only to vary the subjects 
and the emphases of sermons but also to cover various books of 
the Bible. According to IIson Chang, a professor of Old 
Testament at Hanshin University, the Old Testament has been 
kept silent in the church. He analyzed the sermons of the 
Korean church and showed that less than twenty-six percent of 
the texts had been taken from the Old Testament. 15 Moreover, 
only four books of the Old Testament—Genesis, Exodus, Isaiah, 
and Psalm--were frequently used in preaching. This unbalanced 
use of biblical texts is another reason for unbiblical 
preaching. When preachers emphasize a few books and limited 
subjects or concerns, sermons tend to become Shamanistic and 
look for nothing but blessing. The intent of lectionaries is 
to provide for the church large units of Scripture and to 
overcome the mistake of keeping to the path of personal 


15 in The Great Sermons of the Korean Church, commemorating 
the Centennial Year of Mission to Korea , which is a twelve volume 
preaching collection, more than 3,500 sermons are included. Only 
sixteen percent of sermons, from 1884 to 1945, are taken from Old 
Testament texts, twenty-three percent of sermons from 1946 to 
1970, and twenty-nine percent from 1971 to 1986. The result is 
that about twenty-six percent of Old Testament texts were used in 
the preaching in Korea. This is cited from a book by Dr. Ilson 
Chang, Guvak Seunaseuwa Seulqyo [ The Old Testament and 
preaching] (Seoul: Jeonmang Sa, 1989), 41-55. 
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preference. In conclusion, Biblical preaching overcomes the 
estrangement between theology as a "science" and the living 
faith. 

Didactic Preaching 

Preaching is an endeavor to live liberated and liberating 
lives, overcoming hypocritical, internalized, and 
individualized faith. This exertion includes the reaching 
down from the pulpit into the pew, the sacred into the market 
places, and the Gospel into the shadow of society. Didactic 
preaching activates Christians to make a decision and submit 
to the teaching of Christ. 

During the last forty years in Korea, preaching, in a 
critical sense, has been hollow and has not much related to 
actual lives, such as practicing love for others and justice 
for society. Most Korean churches have dealt with personal 
righteousness and individual morality but hesitated to preach 
about social justice, the economic gap between the rich and 
the poor, and unification, which is the most urgent national 
task. Churches have tried to be isolated from the political 
and social praxis. Jurgen Moltmann described the confessing 
church as opposing the domination asserted by unjust and 
inhuman social systems. 16 He said that human beings can not 
escape the politics in their lives and at the same time the 


16 Jurgen Moltmann, The Church in the Power of the Spirit 
(Minneapolis: Fortress Press, 1993), 5. 
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church has always had a political dimension. 17 As long as the 
church has been on the earth and has formed a correlation with 
politics, the preaching has dealt indissolubly with the 
political issues and its praxis. Didactic preaching is not a 
sermon which contains narrow personal and moral discourse, but 
is preaching which motivates the listener to live according to 
the message and encourages him/her to practice the gospel. 

Liberation Preaching 

Generally speaking, liberation theology is an economic 
and political theology, born in the early 1970s in the 
situation of Latin America. Liberation preaching proclaims 
the emancipation and freedom from the powers of various forms 
of oppression and from both material and spiritual restrains. 
According to Leonardo and Clodovis Boff, "Liberation theology 
can be understood as the reflection in faith of the church 
that has taken to heart the 'clear and prophetic option 
expressing preference for, and solidarity with, the poor'" 18 
This theology deals with the phenomenon of oppression and 
issues about the rich and the poor, and the mal-distribution 
of wealth. Leonardo Boff says, "living and true faith 
includes the practice of liberation." 19 Liberation theology 
is the basis of liberation preaching. Liberation preaching, 


17 Moltmann, 15. 

18 Leonardo Boff and Clodovis Boff, Introducing Liberation 
Theology (Maryknoll: Orbis Books, 1987), 43-44. 

19 Boff and Boff, 49. 
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with responsible concepts of the church and society, sides 
with the oppressed against the Pharaohs of this world, and 
leads the churches to fight for the people and alongside of 
people. Liberation preaching deals with the problem of 
material and economic difficulties. Juan Segundo points out 
how frequently the expressions of "the poor" and "sinner" are 
used synonymously in the Gospel by the pharisees and religious 
authorities of Israel (cf. Matt 5: 3 and 11: 5, with 9: 11 and 
11: 19). Jesus created long series of parables to clarify who 
the true "sinner" in Israel is (cf. Luke 15:25-32, 18:9-14, 
Matt 18:23, 20:1-47, 21:28-36 and so on). Jesus tells us that 
the radical liberation from sin is itself conditioned by the 
recognition of individual sin and the social structural 
ills. 20 Liberation preaching should appeal to both the rich 
as well as the poor, who many think themselves already 
liberated, but really need to be liberated from the restraint 
either of property and greed, or of deprivation and anger. 
Churches have to be concerned that the rich are liberated and 
saved, not alienated nor cursed, through the liberating 
gospel. Jesus' Gospel neither segregates people nor splits 
them into factions. Liberation preaching is an attempt to 
realize the teaching and life of Jesus in each person and this 
society. In our functional and complicated society, there are 
many forms of marginalization and the oppression, caused not 

20 Juan L. Segundo, Theology and the Church (Minneapolis: 
Winston Press, 1985), 88-89. 
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only by economic or political structures but also by cultural, 
social, and class-distinction. These concerns, particularly, 
have to be expanded to the task of unification which is the 
most urgent and practical issue. North Korea has been 
considered an evil power and an enmity to the South 
(especially to the church) because the communists have denied 
God and all religions. Even so, Christians have prayed for 
the people of the North. It has been as blind and meaningless 
as Jonah preaching at Nineveh to repent, without expectation 
of their true penitence. In the end, Jonah was displeased and 
even angry when they repented. North Korea and its people are 
not the object of enmity but the object for love. 

The outset of liberation preaching is an effort to 
accentuate the need of forgotten or weak people. Liberation 
should contain the possibility of reconciliation. There is no 
true liberation without reconciliation and the reverse is the 
case also. Liberation preaching is a proclamation about 
justice and at the same time about forgiveness and 
reconciliation. The churches of the PROK have stood at the 
front line of the unification issues and liberation movement. 
Because of the PROK's strategy for social mission and 
evangelism (involving human rights, democratization, and 
unification issues), the churches and preachers have been 
persecuted in many ways. Facing the new era of the civilian 
government in the South and the circumstance of reconciliation 
between South and North, liberation preaching which has been 
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set free from old-fashioned ideologies and hatred should be 
constantly proclaimed from the pulpit. 
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CHAPTER 6 
Conclusion 

The churches in Korea have attracted the attention of 
Christians in other countries because of their amazing growth 
in numbers and the devotional faith of Christians. 

Christianity has been the most influential religion in Korea 
for the last thirty years, even though it has only slightly 
over one hundred years of mission history. The church made 
great contributions to the modernization and civilization of 
Korea since the beginning of its mission. After national 
independence, Christianity has also done a good deal for 
democratization and the social spirit. The simple but the 
most powerful and dynamic force of church growth has been the 
preaching of the Word. 1 During the time of the development of 
the national economy, the messages of the pulpit in the Korean 
church changed. The preaching was full of emphasis on 
prosperity, compromising with material mammonism, shamanistic 
syncretism, and mundane secularism. However, not only the 
Korean society but also the churches have rapidly changed in 
the last few years. According to the latest statistics, the 
number of Christians no longer continues to increase. It is 
time to worry about the sudden decrease in the numbers. With 
the paradigm shift of society, the preaching of the Korean 
church has met a new situation and needs to reflect whether it 

1 Changshik Lee, Hankuk Kidokkvohoeeui Uhieiwa OneuT [The 
Korean church: yesterday and today] (Seoul: Christian Literature 
Society, 1977), 28-44 (translation mine). 
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is still an effective influence or not. Inasmuch as preaching 
is the most influential and pivotal element in the Protestant 
church, the self-examination of the churches' preaching is 
necessary. 

The preaching of the PROK has been regarded as prophetic 
preaching. 2 The PROK has preached to the Korean society which 
has had many problems which were concealed under economic 
development and splendid prosperity. The preaching of the 
PROK has dealt with those problems, and the churches of the 
PROK have engaged in the struggle for human rights and have 
given hope and aspiration to the people. In spite of these 
exertions, prophetic sermons were unpopular to both the people 
and the preachers of other denominations. The utterly 
sluggish increase in the numbers of its members and churches 
apparently proves this. 

What then are the tasks of the PROK to proclaim a more 
biblical and healthier message. A reciprocal supplementation 
of the advantages and the disadvantages of sermon styles is 
necessary. The good traditions, like prophetic preaching, 
should be kept and at the same time the weakness of unbiblical 
interpretation should be refurbished. First of all, the 
pulpit of the PROK churches needs to recover the dynamic power 

2 . Rev \ ch; *- Youn 9 Kay distinguished three major types of 
preaching in the contemporary Korean Protestant church. These 
are (1) expository preaching; (2) the message of the threefold 
blessing in the charismatic tradition; and (3) prophetic 
preaching, concerned with social justice, human rights, 
democratization, and peace making. See Kay, A Study of 
Contemporary Protestant Preaching in Korea . 31-32. 
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which will only be accomplished by return to holistic and 
biblical preaching. To preach well, sermon preparations must 
include biblical exegesis, hermeneutics, and interpretation. 
The biblical text has to be interpreted in the context of the 
whole. Through a careful exegesis, the text and its principle 
ideas, its setting and function, and the author's intention 
and theology will come out clearly. 3 At the same time, the 
exact analysis and understanding of the situation in which 
people live is an indispensable prerequisite for good sermons. 
The encounter of the Word of God in Scripture and the concrete 
historical situation can bring forth the best sermons. 

This writer has to confess that this project does not 
sufficiently represent all sermons and preachers of the PROK. 
Moreover, a evaluation of the sermons which have been written 
is not enough because preaching is an action related to the 
spirit of the service, place, and time, as well as the 
preacher's personal characteristics, charisma, and even voice. 
Even if the same sermons were proclaimed by a preacher, the 
effect can vary, depending on the time and place and the 
attitudes of the congregation. Preaching is impossible to 
evaluate from a single standard. Rather, it is a dynamic 
event which relies on an encounter of the Holy Spirit. 

This project reflects the general characteristics of the 
preaching in the PROK from a affirmative perspective and 

3 Elizabeth Achtemeier, Creative Preaching (Nashville: 
Abingdon Press, 1980), 51. 
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suggests a steady stream of constructive proposals for the 
reformation of sermons. For holistic, biblical, didactic, and 
liberation preaching, preachers should struggle with both the 
Scripture and the situation in which the congregation and the 
preacher live. This is a starting point for the birth of a 
reformation of preaching. 
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